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1.

Rabbi Nechuniah Ben Cana said: One quotatigs, S&t one moment the
bright light is not seen in the heaverigJob 37, 31), another quotation saylse*“
made darkness his hiding plac§Psalms18, 120) andCioud and mist enfold
him” (Psalms 97, 2). A third quotation that strikbe tbalance between them is
“Also darkness is not dark to you and night shinessaday, to you both dark
and light are one’ (Psalms 139, 120).

Rabbi Berechiah said: Why is it writteArfd the earth was without form and
void”, (Genesis 1, 2) Why was it formless? Becausddhmless already existed!
Why void when there is no form? The formless & tiing from which the sons
of Adam wander and thence return to the void. Wshahe void? Something
from which creation out of nothing takes places las though Bohoo (void) is a
thing, which has reality Boh-Hoo (He is in him).

Why does the Torah start with Bet? (Rather tAlph). In the same way that
Bet starts the word blessing, the Torah is callle$ding, as the quotation says
“And filled with the blessing of the Lord he inheried the sea and the
south’(Deut. 33, 23) The Sea is the Torah, as it is,s&the is broader than the
sed(Job 11, 9). Why filled with the Lord’s blessingBecause every place that
there is Bet is as a blessing, it is also a begm(in the beginning) and this is the
same as the sayin@he fear of the Lord is the beginning of Wisdorf (Psalm
111, 10). Wisdom is blessing, as in the sayingd&od blessed Solomon’ and it
is written, “The Lord had given Solomon Wisdom (1 Kings 5, 26). It is like a
King who married his daughter to his son sayingito: Do with her as you will.
What does this ‘blessing’ mean? It is relatedh® word knee (berech) as it is
written “Before me every knee shall be ber{tsaia 45, 23), a place where every
knee bends. What does this remind us of? of pewpb ask to see the face of
the king, but they do not know where the king isitmer do they know where his
house is. They first ask the way to the houséefking, and then they ask where
the king is. Therefore it is saidBéfore me every knee shall be behand even

the dwellers in the heights shall swear by my name.



Rabbi Rechumai preached: What is thammg of the verse:Surfeited
with grace, filled with the Lord’s blessing, the sa and the south he inherit
(Deut. 33, 23). Every place where there is a Bdbléssed, because it is filled
with the ‘Blessing of the Lord’ and from there Meaters the needy. Why is it
filled? Because from the full vessel the beginmf¢Counsel’ arises. Why? Itis
like a king who wished to build his palace fromrstphe quarried granite and
hewed out stone and there came out of the groundgaty stream of living
waters. The king said, ‘Now that | have this gepding | will plant a garden so
that | and all the world may enjoy it’. This is aths said in: Then | was at his
side, an architect, and | was his delight day afteday sporting before him
each dayplaying in his presence for all timé& (Pro. 8, 30). It is said in the
Torah: ‘For two thousand years | was pleasured in his bosdnibecause it is
written “Day after day’ and it is also written: Itke an A thousand years are in
thy sight evening past (Psalms 90,4) You may extend this to the whol¢iog,
as it says “In all time and to the end of timéMy'praise | will withhold from
the€’ (Isaiah 48, 9). What does ‘My praise’ mean‘s lvritten: ‘David’s praise,
| will exalt thee” (Psalms 145, 1). Why praise? Because | will exade. Why
exalt thee? Because | will praise you for the cédime. This blessing is like a
king who planted trees in his garden and even thdbg rains came, he drew
water, and although the garden was watered, heyalwatered the trees from his
spring, as it says: The fear of the Lord is the beginning of Wisdomand they
who live in it grow in Understanding’ (Psalm 111, 10) and if you say that
something is lacking, did he not sajy praise endureth for ever'.

Rabbi Amora said:Surfeited with grace, filled with the Lord’s Blessng, the
seaand the south he inherit§ (Deut. 33, 23). Moses said: “If you conform to
His laws you will inherit both this world and thext” The next world is like the
sea, as it saysShe(Torah)is wider than the se& (Job 11, 8), and this world is a
parable of the “south” as it saysTHe Lord gave me the land of the Negév
(Josh. 15, 19) and the translation of this is, Ithenland of the south.

And further, why did the Lord add the letterlHe the name of Abram so that
it read Abraham In order that it should equal taeggpof a man (1+2+200+5+40
equals 248 — this are the parts of a man) andhlegtshould inherit the life of the



next world and as a parable of the sea, as if theibuilding is completed, as it is
written: “He created man in his own image(Gen. 9, 6) (in Hebrew
n %X nH¥1a) which also adds up to 248 = 248 Positive Conunants of the
Law).

7.  Why was it written, “inherit” YRShH -7 @ 2 *)? One could say inherit
(RASHY ). It says that God is in itrAH) because the word includes both

“Rash” and “Yah” therefore it is the inheritance®bd. This is like a king who
had two treasures and he willed them to his sdheaend of days saying to him
“Take what you like of these treasures”. The said:s‘Maybe he will not give
me the treasure he promised before” so the king) ‘Saake all of it” and that is
what is meant beThe sea and the south(Deut. 33, 23). You inherit the Lord
and the inheritancerA RASH) which is given to all who keep my ways.

8. Rabbi Bun said:I‘was fashioned in of old, at the beginning beforthe earth
was’ (Pro. 8, 23). What does this mean? Why ‘Of ol{f?oLAM ) read hidden
(LHAALIMO ) because it needs to be hidden as it s&yis0"he hath hidden the
world in their heart so that they may not know thewhole” (Ecc. 3,11). Do not
read the world HaOLAM) read HEALEM) the hidden. The Torah says, ‘I was
before the world’ as it, say$fom the beginning’ and if you think that the world
was first it says, Before the earth wasand in the beginning created (Gen. 1,

1) and what was created? The needs of the whaldheem God and thenThe
heaven and the Eartfi.

9. What is the meaning ofGod hath set the one over against the othe(Ecc.

7, 14). He created the Tohu and made its placeltdte of evil. The void is the
place of peace, as it is saidjl¢ made peace in his high placégJob 25, 2).
We are taught that Michael, the right hand ministeGod, is the water and halil
and that Gabriel, the left hand minister of Godfins, and that peace strikes the
balance between them, as it is writteitie“made peace in his high placésnd
how do we know that Tohu is evil? Froméker of peace and creator ofevil”
(Isaiah 45, 7)§OHU — peaceTOHU — evil).

10. And further: Rabbi Bun sat and expounded, &iVis meant by the quote:
“Fashioner of light and Creator of darknes%? (Esa. 45, 7). This meant that this

light has substance because it is ‘fashioned’.kbess has no substance in it, it is



‘created’ and it is written: Fashioner of mountains and creator of Spirit
(Amos 4, 13). Here the light has action in it s written: And God said, "Let
there ‘Be’ light" (Gen. 1,3). And there is no ‘bginexcept through ‘action’
(Assiah) and ‘fashioning’. In darkness withouti@etthere is no substance. It is
not written action (Assiah), it says: “separationdadivision (God divided
(separated) the light from the darkness). You memd creation as something
made healthyH{(sRi not BRIAH).

11.Why is ‘Bet’ closed on all sides and open in fronThis teaches that it is the
house of the world. This means that God is theeptd the world but the world is
not His place. Do not read ‘Bet’ but ‘Bait’ a heydecause it isii wisdom and
in understanding, that he built his housé (Prov. 24, 3). And why is ‘Bet’ like
the man created in wisdom? Because it is closedllosides and open in the
front. You can say that the tail of the ‘Bet’ ipam behind like ‘Aleph’, for
otherwise the man cannot exist so that it can mkthat without the ‘Bet’ being
connected to the tail of the ‘Aleph’ the world cahexist.

12. Rabbi Rechumai said: She (the light) was teetbe world, which has cloud
and mist around it, as it is saidirid God said let there be light (Gen.1, 3). It
was said to him ‘Before the formation of Israel yson, you made him a crown’.
He said ‘Yes'. What does this remind us of? A kivigo is longing for a son and
he found a beautiful crown, he was glad and s#@t is for my son’s head’. He
was asked ‘How do you know he will be worthy?’ ‘Bikent! That is, in thought it
came to be known, because it was sashd‘it was thought about(2 Sam.14,
14).

13. Rabbi Amorai sat and expounded, ‘Why is Alephhe head? Because she
was before any other thing, and even before thall orThe Bet is near Aleph
because she was at the beginning and she hasta &hbw where she came from,
and it is said that in this is the origin of therldo And why is Gimel the third
letter? To show that he is merciful. And did Ratbbi Akiva say: “Gimel is third
because it is activator, self-subsistor, self-gmoivdike it is said, ‘and the child
grew and was weanet(vaveamver) (Gen. 21, 8). He said to him, ‘This also is my
explanation, that he grows and matures, he givesyne his people and truth to

his near ones’. Why does the letter Gimel hatala He said: ‘Because it has a



similar head above, a channel like a Zayin’. Wttannel is this? It is supplied
from the fountain-head above and empties belowg &snel channels the path
from the head (beginning) and empties by way otaileand this is Gimel.

14. Rabbi Jochanan said: On the second day Hisengsrs were created. As itis
written, “He raises his roof in watet (Ps. 104, 3) and it is writtertHe made his
messengers spirits and his servants a burning fit€Ps. 104, 3). Rabbi Levitas
Ben-Tabrus said: All are agreed and Rabbi Jochatamthat the water already
existed on the second day. But who is it raisesrbof? And who makes his
chariot the clouds, and who is it rides upon thed® Because the Malachim
were not created before the fifth day.  Alsorggae says they were not created
on the first day so that no one says Michael spamgirmament of heaven in the
south, or Gabriel in the north, and the holy Onesdnot mediate between them
As it says, I God make the All, that stretcheth forth the heavas above, that
spreadeth abroad the earth by myself(lsaiah 44, 24). | am the one who has
planted this tree for all to enjoy, and | strettheut the All in it, and | called its
name the All, and its meaning is simply: | God, era&f all, stretcher out of the
earth, and there was before me neither any angelmoseraph but me alone, and
| called its name All, because all depends fromiaades out of it and all needs it,
and all look at it and all wait for it and out ofall the souls come forth. | was on
my own when | made it so that no Angel may growravand say, ‘| was before
it, because as | stretched out my earth | plantedl raoted this tree and they
enjoyed one another and | was happy with those wére living with me and to
whom | had revealed this secret.

15. Rabbi Rechumai said: From what you have saéllearn that God created the
needs of the world before the heavens, he saidrio Mes, what does this remind
us of? A king who wanted to plant a tree in hiedga, and he looked around his
garden for a spring of water and did not find one,said, | will dig a well of
water, and | will draw out a spring from a streafmlieng water, and then he
planted a tree and it stood and it fruited andasvortunate with its roots which
drew water constantly from the spring.

16. Rabbi Yannai said (in Genesis 2, 4) that thehewas created before the

heavens but it says (in Genesis 1, ihg“heavens and the eartli What does



this remind us of? A king who bought a beautifojext but it was broken and he
did not give it a name, he said, ‘First | will répiaand then | will name it’ As it is
said, ‘Long ago thou didst lay the foundations of the ealt and the heavens
were the work of thy hands’ (Psa, 102m 26). Who covers himself with a
garment of light and stretches the heavens out like curtain, who lays out the
beams of his house in the waters, who makes the wtts his chariot, who
walks on the wings of the wind, who makes his angebpirits, his ministers a
flaming fire, who laid the foundations of the earththat they should never be
removed’ (Psalm 104, 2-5). When he prepared her foundahtie strengthened
her so that she will never fall down for ever amére or for the duration of the
universe.

17. Rabbi Berechia said: What does it meamd'God said let there be light and
there was light” (Gen. 1, 3). He did not say there will be bilie're was’. This is
like a king who had a beautiful jewel and he pubythis side until he found a
proper place for it and the same is true of thktligand there was light” because
it already existed.

18. Rabbi Amorai said: What does it mea@ptl is a man of waf (Exodus. 15,
3). Rabbi Rechumai said: (to him) This remindsofia king who had many
beautiful rooms and he put a name to each of thainha put them in order of
excellence (good, better, best) and the king sHidgive the room Aleph to my
son and the room Yod and the room Shin which is gé&d,” and he bound them
together and made out of them a house with one nateesaid to him: ‘Why do
you obscure the meaning; Aleph stands for the Haid is second and Shin
includes the entire world. The reason for thisthat the word {SHUVA)
repentance, includes the Shim(- v>x = 1+10+300 = 311=3+1+1=5).

19. His students asked him about the letter Dalgd and he answered: ‘This

reminds me of ten kings who are in one place aag #ne all very rich but one of
them, rich though he is, is po@AL) by comparison with the rest’.

20. They asked him: “What about the letter Heh® whs angry with them and
said, ‘I told you not to ask about the later beftre earlier.” They said, ‘It is
written that Heh is the last.” He said ‘It is cect to write Gimel for Heh'. Why

was it written, ‘Gimel for Dalet’, because he (d@ibe) should have written Dalet



for Heh? Why then did he write Gimel for Dalet? s#d, ‘Gimel changes place
with dalet in its head instead of Heh; Dalet ish&t end in the place of Heh. Why
Heh? He said: Heh is below and above. (This passggains the quotation “God
is a man of war.” By substituting the letters Giraed Heh, and Dalet and Heh,
the name Jehovah becomes Yegud - to fall upon.)

21. They said to him: What does Vav mean? He sdidsix (Vav=6) edges (6
planes?) the world is closed. But they said Vaans letter. He said it is written,
“covered with light as a robé (Ps. 104, 2) and it is known that the robe has 6
edges.

22. Rabbi Amorah said: Where is the Garden ofn2ddn the earth. And rabbi
Ishmael said to Rabbi Akiva: Why is it saidle heaveri and “The earth”?
(Gen. 1, 1). If it was not said “The” then it wduhean that heaven and earth are
God. He said to him, “You have only touched upma mmeaning, you have not hit
the heart of it, so you have not made it clear, sbould have said, “Heaven and
earth,” including the sun, the moon and the stand, the signs in the heavens and
also include the trees and the meadows of the gavfleden’. (That is to say
Malkhut).

23. His students said to him: It is writterHé threw out of heaven to the earth
the Tipheret Israel”(Lament. 2, 1) so they fell? If you had read rsfiwould you
ask a second time? And if then, you would not askrd time. This reminds us of
a certain king who had a beautiful crown, upontead and a lovely cloth over
his shoulders, a bad thought came to him and lewtloth the crown and the
cloth from him.

24.  Question: why is the shape of the letter Ghéke an openingRETACH)? And
he said to them: all the sides of the world aresetbexcept the north which is
open to the good and the evil. The goddi’daw a storm-wind come from the
north, a vast cloud with flashes of fire and lightaround it” (Ezek.1, 4). And
the fire is anger as it is written:firfe came out from the Lord and destroyed
them, and they died in the presence of the Lofd(Lev. 10, 2). There is no
difficulty here, one relates to the time when tlieyhis will and one to the time
when they do not do his will. And in the time whisnael does not do his will

then his fire is near, but when his will is donerntthe measure of Mercy rolls and



turns and he forgives their sing (Micah 7, 18). This is like a king who wishes
to punish his slaves and to make them suffer. €oed before his ruler and said:
Why do you do this? He answered saying, ‘Becausthe other said, ‘your

servants did no wrong and | am responsible for th&ou examine them”. In the
meantime the anger of the king had cooled down.

25.  His students asked him: Why is Dalet thicktloa side? He said: Because of
the small Patach (opening) which is on the sids.itAvas said, Lift yourselves
up, you everlasting gates(Psa. 24, 7). He puts the Patach above and digelS
(adaptable) under and that is why the side of thletds thick. And why is Patach
the north wind? Because it is the gate for allwloeld. From the gate where the
bad comes from, comes the good. Why the good?atitghed at them and said, |
told you it was the small opening (small Patachhey said: we forget, remind us,
and he repeated for them: There was a king who éhadshion (new moon)
sometimes he carried it on his head and sometineesalried it on his arm
because it was good and warm to sit upon. And etiyhe put it upon his head?
He said: in the open Mem (water) as it sayiguth springs up from the earth
and righteousness from the heavens looks down"8#sl1).

26. Rabbi Amorai sat and said, why is it writté@God loves the gates of Zion
more than the dwellings of Jacob (Psa. 87, 2). The gates of Zion are the
openings of the world and a gate is an opening &ssaid, Open the gates of
Righteousness to me(Ps. 118, 19). So the Lord said, “I love theagabf Zion
when they are open” because they are from theditt®uble and when Israel is
worthy in the presence of the place and worth opgefor the good, the lord loves
them more than the dwellings of Jacob because dheyall peace as it is said,
“and Jacob was a simple man dwelling in tents(Gen. 25, 27). It is like two
men, one born to do wrong and who does good, ther & born to do good. Who
is the most worthy? The one who is born to do grand does good. Perhaps he
did it a second time. This is what is writteBdd loves the gates of Zion more
than the dwellings of Jacob dwellings were peace reigns as it saysnd Jacob
was a simple man dwelling in tents(Gen. 25, 27).

27. His students asked him, what is the meaninfp@iCholam? He said, Cholam

is the name of the soul; if you listen to her shi eure (tachalim) your body in
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the time to come. If you rebel against her thearytness (chalaecha) will return
upon your head, (and she herself will be ill) andr@am is in her head and they
further said, “Every dream (chalom) is in its drear(cholem) and so also are all
the white jewels (moonstones), because it is wrjttand | dreamt” (I will
dream) (Exod. 28, 19). And they are called ameghfsthlama)

28. He said to them, arise and hear the vocalobMoses’ law, and he said to
them “Chirik” hates the bad and punishes them, thegt come from the side of
jealousy and hate and rivalry, as it is writtethe* wicked grind their teeth
against hinT (Ps. 37, 12), “do not read grind (chorgkut depart (rachak) so in
this manner evil will depart from you, and the gaad cling to you like an insect
(cherek),do not read insect rather read bald (kb)eand in every place that it
clings, it is made bald and clean as it sagsd‘ he purifies” (Exod. 34, 7). In
which way does Chirik stand for burning, the sanag as it is written, Then the
fire of the Lord fell, it consumed the whole offerng, the wood, the stones and
the earth, it licked up the water in the trench (1King. 18, 38).

29. The Master Mar said: what is thig/hen all the people saw the VOICE and
the fires” (Ex. 20, 18). Was the sound seen? This quotatders to what David
describes, (in Psa. 29 [7 voices]ie God of Glory thunders, the voice of the
is Lord echoes over the waters, the voice of the Lond power, the voice of the
Lord Majesty” and (Isaiah 10, 13)Through the power of my own hand havd
acted'. Also (Isa. 48, 13YWith my own hand | founded the earth”, “ The voice
of God breaker of the cedars, the bow that he breakon cedar and cypress
(Ps. 29, 5) the voice of God dividing the fierynflas, that makes peace between
the fire and the water, that divides the powerhef fire, preventing the drying of
the water. That prevents the extinguishing offiteg preventing the drying of the
water. That prevents the extinguishing of the. fifehe voice of the lord makes
the desert tremble (Ps. 29-8) as it is sditk gives mercy to David and his seed
for ever” (Ps. 18, 51). And it is further said as you wndThe voice of God
makes the gods to rejoice and the forests to uncaovand in his temple he is all
glory” (Ps. 29, 9) as it is written, (in Can. 2, 1)charge you O daughters of
Jerusalem by the Gods and Goddessdayalot)of the field”, in this way you

learn that the Torah was given in seven voices, thedmaster of the world
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revealed all the seven and they saw. As it safsd“all the people saw the
voices (Ex. 20, 18).

30. A verse saysHe swept the skies aside as he descended and thotud lay
under his feet (Sam. 22, 10). Another:The Lord came down upon the peak
of Sinai"(Ex. 19, 20), and yet another say¥,cu know that | have spoken to
you from heaveri’ (Ex. 20, 22). How is one to understand this?s Hieat fire
was in the earth and this is one voice, the otlheres were in the heavens. The
quote is From heaven he let you hear his voice and on eartte let you see his
great fire, and out of the fire you heard his voicé(Deut. 4, 36). And what is
this great fire? And where does the voice come fr@ddut of the fire as it said,
“And out of the fire you heard his voice”.

31. What is the meaning ofv'bu saw no likeness there, only a voite (Deut. 4,
12) This is what Moses saidy6u saw there no manner of likeness(Deut. 4,
15). Likeness not form. This reminds us of a lavigp stands before his servants
in a white garment. The sight of the garment sugih to make them afraid, even
though the king is far away they are aware of hacigusness, so they see a
likeness but not all of the likeness, and thahésrheaning of this quote.

32. One verse saysAhd all the people saw the voicéEx. 20, 18), another,
“You hear (se¢ the sound of the voicé$Deut. 4, 12). How is this? First they
see the ‘voice’ and then they see seven ‘voicedt’ fravid spoke about, and then
all the voices sound as one. But we have beerhtdabgt there were ten voices,
the Rabbis have said ten voices in one word. ey &ll spoke in one word, and
there were seven voices and seven words and thoee.a They heard the sound
of his voice but they saw no image only a voiceéhdérefore follows that all were
spoken in one word, and, so that Israel may nahlegror, to think that others or
one of the angels have helped him, for his voiaeoisstrong enough on its own,
therefore he included all the voices together ia mord.  Another explanation:
so that man cannot say that these ten sayingsaretén angels he repeats them
and includes them in one. So that man cannotredtys me, there are ten sayings,
and in fear that the angels can claim he said | AM] fastened the ten together.
Why ten angels? Three words and seven voices hatlie’the meaning of work?

It comes from the sayingAhd God commands you this da}y(Deut. 26, 18), and
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what are these threeTlie first thing is to acquire Wisdom and with all your
possessing acquire Understandirfi@Prov. 4, 7), and the spirit of God himself is
in man and the breath of El-Shaddai gives him Understanding (Job 32, 8).
What is the third? This is what an old man sai@ woung man: “Do not search
into what is to you a miracle and do not inquir®iwhat is hidden from you, look
at what is permitted, you have no concern withhildielen.

33. ltis taught: To keep things hidden is the glory of God(Prov. 25, 2), what
things? That which is said inThy word is founded in truth” (Ps. 119,160) and,
“Inquiry is the honour of kings” (Ps. 119, 160). Which is meant? That which is
called “A word spoken in seasoh (Pro. 25, 11). Do not read ‘all its ways’
(auphanav) rather read ‘all their directions’ (apdng).

34. His students ask Rabbi Berechia: Would yotetigo our words? He did not
allow this. One day he tested them and said, rhiethear your wisdom,” and one
began:“In the Beginning,”(Gen 1, 1), one, and A’ breath of life passed out
from me and | created the living souls(lsa. 57, 16). “And spring of God filled
with water’(Psa. 65, 10). And by them Adam studies Torah, as it is written,
“All those who are thirsty go to the water and those&/ho have no money go to
his food and they eaf’(Isa, 55, 1). Rabbi Chama said: Because of tiladss of
mercy a man may learn the Torah, because it isemnriCome all who are thirsty,
come fetch water, come you who have no food, buig end eat, come and buy,
not for money, not for a price. As it is writtéfMine is the silver, mine is the
gold.”(Haggai 2, 8).

35.  Why, ‘Mine is the silver, mine is the gold? This reminds us of a king who
had two treasures, one of silver, one of gold, inetlpe silver on his right and the
gold he put on his left, and he said: that is i@, and it is easy to take it off, and
it is easy for him to go about his deeds, and hgsswith the poor and he leads
them with ease. As it saysiThe right hand of God is majestic in
strength”(Exod. 15, 6). And if he is happy with what hesRa Good, and if not,
“Your right hand O God will shatter the enemy. He was told: This is the
gold, as it is written, Thine is the silver, and thine is the gold

36. Why is gold called zahav? Because in him tleeethree measures of gold.

They are Zayin, @oul, and she is Hel-(numerical value 5) and she has five
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names: Ruach, Chaiah, Yechidah, Nefesh and Nesharhalunction of the Heh
is the throne of the Zayin. As it is saftlligh above a higher guards(Eccles. 5,
8) and Beth is their existence as it is sald,the beginning created(Gen. 1, 1).
And what is the function of Heh? This reminds @is &ing who had a beautiful,
good and fair daughter (bat), and he married hex poince, and he dressed her
and adorned her and he gave her to the princeanlinge fortune. Can the king
be separated from her? You may say he cannowiitreut her. What does he
do? He puts a window (Heh) between them and wheertee daughter needs her
father and the father his daughter they join togethrough the window as it says,
“she is the daughter of the king and she is dressem gold richly
embroidered.”(Psa. 445, 14).

37. And why is she the Bet? As it saylin Wisdom the house(bait) will be
built” (Prov. 24, 3). It is not said beirguilt but will be built, the Lord will build
her and decorate her a thousand fold in one, becaus asked before ‘Why does
the Torah start with Bet?” The explanation waBhén | was at his side an
architect, day after day, his darling and his deligpt”(Prov. 8, 30) for two
thousand years, which are the beginning. Two? Bwas written seven, as it is
written, “The moon shall rise with the brightnesdhe sun and the sun with seven
times its usual brightness” like the light of theven days of the creation, and we
say: If the light of the sun is seven times, stha of the moon. He answered, |
did not say ‘two’ thousand, | said thousands.

38. Up to now five have been mentioned, from nowwhat? | will first explain:
Gold am(7+5+2=14(1+4)=5), from gold comes sufficiencyDA(-

) 4+10=14=5), and if you turn your words (do not takee) either to the
left or the right then it will leave you. (nizhar xoot -nar-caution =
7+5+200=212=5) And the light of the sun will be seuvimes brighter than the
day”.

39. Why, "Moreover the light of the moon shall be as the lighof the sun and
the light of the sun shall be seven fold as the lightfseven days(Isaiah 30,
26). What days? These days are those of whichwtrigen, “in six days God
made the heaven and the earth but they are seven? So it also say@n‘the
seventh day he rested and rejoicé(Ex. 31, 17). What is this? This teaches that
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the seventh day contains all the souls becausesdid:SHABAT VAINAFESH (and
he rested on the Sabbath). And from here all thdsdly out, it is the origin of
the souls and further, to a thousand generatios®wk. He keeps his word to
the thousandth generatiori(Ps. 105, 8) and further onWhich he promised to
Abraham”, and what was this? The covenant that he madedea the ten
fingers and the ten toes (The tongue and the glaisircumcision) and Abraham
became afraid and God said to him, | made you arevt and you will be father
to many people.

40. And what is the meaning of heaveriAMAIM ), you can see that within it God
has taken fire and water and mixed them one wihother and made thenthé
beginning of his words (Ps.119, 160) as though it sadAM-MAIM - there water,
ESH-MAIM fire and water, and thenMaker of peace in theheight’(Job 25, 2).
He will give us peace and love.

41. “Seven times a day | will praise you and your justydgments' (Ps.119,
164). They said to him: Which are these? He saithem, ‘You have not
properly examined my words, go and do so and yduind their meaning.’

42. They asked him, what dogsADDI mean? Nun Yod, just. And its opposite is
Yod Nun and that is the meaning of the verSéhe' just man is thefoundation
of the world” (Prov. 10, 26).

43. They asked him why is it written:afid he took him into the field of
Tsophim™? (Numb. 23, 14). It is also writtenCobme my beloved and let us go
out into the field’(Cant. 7, 12). Do not read field (sadeh) reacheat my
sweetheart, and what is the field? This is whatid, ‘Come my belovedand let
us go out into the field(Cant. 7, 12), and the meaning of this is: go @atvard
God) and walk around, do not sit always in onel#@nd they said to him ‘Why
go’'? He said, ‘If so, Ben-Zoma is outside and go@ with him’. He said ‘Lev-
(2%) heart) is thirty-two, and they were concealed &odh them the world was
created. Why thirty-two? This is like a king whits in rooms within rooms and
the number of the rooms is thirty two and each rdwms its own passage, it is
pleasant for the king to enter the room by thetrggssage. It is pleasant for him
not to show his treasures to everyone. You say nathat did the king do? He

worked upon the crown and he included within ithed thirty two paths and also
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in her clothing, and all who would enter must olieeand be wed with her, and
the king will give her as a present, and in hisagteve for her sometimes he calls
her my sister, sometimes he calls her my daugmersametimes he will call her
my mother, according to the place she comes from.

And further, where there is no justice theseno wisdom, because it says,
“And God gave wisdom to Solomah(1 Kings 5, 26) and his justice (mishpat)
was true for it says,dhd the people saw the justice of Solomon and they
feared the king” (1 Kings 3, 28). The wisdom that is in Solomanthat he
carries the name of God (Shlomoh = his peace) &biRBbchanan said: Every
‘Solomon’ which is in Psalms is sacred rather thamnother place. And God
said, “Because your name is like mine | will givg daughter to you in marriage
and as a gift”, and she is wed to him as it sagad“God gave Solomon.”(1
Kings 5, 26). This wisdom is with him in his chaenpshe is inside him to make
justice. This means that whenever a man doesgute wisdom of God is within
him and draws him near and if he does it not thenrsjects him and even makes
him suffer as it saysahd | will also chastise you sevenfold for your ssi (Lev.
26, 28).

Rabbi Rechumai said: Why,, Will also...” as it was said to the assembly of
Israel, 1 will punish you,” that is to say, do not think that | will alwaghow
mercy to you. | will punish you also sevenfold faur sins, this is that which is
said, ‘For the seven | will praise you daily (Ps. 119, 164). And the seven are
the seven sephirot, and the assembly of Israebgbwith the seven and it is said,
‘we also are seven even though with us is the dme lwas charge of the right and
the good’. | also turn and suffer because of y@ns and if you feturn to me
then | will return to you ” (Mala. 3, 7) but it does not say ‘to’ you it saysth’
you. And we shall ask mercy of the king. Whatglthee king say? Return, you
backsliding children and | will heal your backslidings’ (Jere. 3, 27). Turn
you and come back (Ezech. 18, 30) what does, “turn you and comekfac
Mean? Ask forgiveness from the seven (sheva) ttiet will return with you,
(yashuvu) and they were made to sit (hoshivu)yéar sins (this paragraph plays

on the sound of sheva=seven).
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46. His students asked Rabbi Rechumai, what doesvéerse, Prayer of the
prophet Habakkuk on visions'(Hab. 3, 1). Mean? It means that whoever turns
his heart away from this world and looks on the dd&ah chariot is as Mkubal
(acceptable) to the blessed one as if he prayathgll It says “prayers”, and what
are the visions (shigionot)? It is writterin“her love you will prosper (tishgeh)
always”(Prov. 5, 19). And why? Because of the MercabahbHimg.

47. ‘I heard your call and | feared you God(Hab. 3, 2). What does this mean?
Why does it sayl“feared you’ But when it mentions Thy work in the midst of
the years it does not mention fear? Your call” means from a place in which
you may hear, why did he say, lieard”? He meant ‘| understand’ (Deut. 28,
49).

48. And why, | feared’? Because the ear is the image of an aleph, thphAis
the head of all the letters, and it is the causellothe letters, the Aleph is the
image of the brain, as you remember Aleph, you opmnmouth, as you think,
your thought has no ground, neither had it an eRde letter Aleph is the source
of all the letters, as it says, “The Lord at thadhef the,” and we know that every
name of God which is written Y.H.V.H:x1.7.0. Is assigned to the Holy Blessed
One, and is made holy in holiness. “In holines&ams in the holy temple, and
where is the holy temple? You say, “in thoughtlahat means in Aleph, and
that is also “I heard your call and | feared”. Ardbakkuk said, “I know that my
prayer was received in sweetness (in the holy tejgid that | was in ecstasy and
when | came to a certain place | understood about yoice ad | was afraid” and
therefore it is saidGod, your work in the years let it stand. That is to say,
“Let him live in your unity”. This is like a kingieliable, wondrous, and hidden,
who went into his house and asked everyone note& kim, therefore one who
looks for him will be afraid because he has defiesi counsel and therefore he
says, ‘God, your work is in the midst of the years, letit remain”. So
Habakkuk said, Your name is in you and in you is your name therefore let it
remain for eternity.

49.  This reminds us of a king who had a valuableel that was the adornment of
the kingdom, and when the king was happy he emdria@nd kissed it and put it

on his head and loved it. Habakkuk said, “evemugfioyou have the angels with
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you, this jewel is the adornment of your world,rdfere he says, let it remain in
the midst of the years”. What is the meaning adrg@ This is as it sayd, &t
there be light (Gen. 1,3) and there was light”, and light meaag.d “The great
light to rule the day” (Gen. 1,115). And the years are these days,ishighat
was meant by years, that jewel that brings fottie ‘years (Hab. 3, 2). Itis also
written “from the east | will bring forth seed’ (Isaiah 43, 5), and the sun rises in
the east, and you say that the jewel is the daly] bay, ‘it was evening and it
wasmorning, one day (Gen. 1, 5), and that is what is written ‘the day when
God made the heaven and the earth(Gen. 2, 4).

50. But it is said, He made darkness his hiding place, his homgsuccato)
surrounded by thick clouds and dark waters (Psa. 18, 11). He answered: it
says, ‘and the cloud pours out righteousnesg(Isa. 45, 8), and righteousness is
the way of severity in the world, of this it is dafRighteousness, righteousness
shalt thou seek Deut. 16, 20), and after this it says, “You sHalk there and
occupy the land” and when you judge yourself yoallsive, and if not, he will
judge you, and choice will be taken from you andatis the reason for the
repeating of this word? It is writtenQut of the radiance before hini (Psa. 18,
12). This is the first righteousness and it id reghteousness dwelt in her. The
second is the righteousness that causes fear inJuseman. And is this
righteousness (tseddek) a virtue (tseddaka). Heteahem, ‘No!” why? Because
it is said that one is like Armour, but tseddelike “a helmet of help onhis
head’ (Isa. 59, 17), but his head is truth, as it séithe head of your word is
truth” (Psa. 119, 160), but truth hangs together withcge as it says,When
truth and peace rule together in my days(2 Kings 20, 19). A man may say SO
but Hezekiah said,The same measure you gave my father David is the Ihaf
my days and truth and peace are the half of my days Here there are
mentioned “my days” and “peace and truth” and “ip adays” and they are all one
in peace as it saysthere was evening and there was morning, one dagGen.

1, 5), as the day is peace, so he asked for paadewhere it says,ahd peace
and truth are in my days” that you gave to my father David in this ways#ys,
“And your throne like a sun before mé (Psa. 89, 37).
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51. And what is the meaning ofydur work within the years make knownr’
(Hab. 3, 2). The writer was saying, | know thatiyare the holy God, as it says,
“Who is like you in holines$ (Exod. 15, 11), and holiness is in you and yoe ar
in holiness therefore your work within the years make knowr’. What does it
mean, "make known? You will haveatid God saw the children of Israel and
he knew them’ (Exod. 2, 25) and what does “he knew them” medis is like a
king who had a wife and children by her that heeiband sought, but they went
into bad ways and he disliked them and their motAgren their mother came to
them and said, ‘Why do you do these things, so ybat father hates us both,
because you have sinned and gone against thefwibup father’ Their father saw
this and he loved them yet again as before andgtitaef their mother, and that is
what is written, and God saw and he knew thei(Exod. 2, 25), and also
“within the years make knowri (Hab. 3, 2). And what doeSn anger,
remember your loveé' (Hab. 3, 2) mean? He said: if your children t@against
you and you are angry, remember your love for thémd what is the meaning of
‘remember your love for them’, and what is the niegnof ‘remember your
love? That is what is said] fove you God my strengthi (Psa. 18, 2). And you
gave him this, that is the Shechinah of Israelthntk of his son that has inherited
it, “and to him you have given wisdom as it saysl d&od gave wisdom to
Solomor? (Kings 5, 11), and thinks of his father Abrahaof, whom it says
“Abraham my friend” (Isa. 41, 8), andthy work within the years make
known”(Hab. 3, 2).

52.  And by whom has Abraham a daughter? Fromwrse, God blessed
Abraham with all” (Gen. 24, 1) as it says, “everyone that is cablgdny name,
all of whom I have created (Briah) formed (Yetziraind made (Assiah)” (Isa, 43,
7). Was Bracha (blessing) his daughter? Or washshenother? She was his
daughter. This is like a king who had a perfeavs| and he tested him many
times and he stood all the tests. The king aswdtht shall | give this slave? |
will say to my greater brother that he should aglvguard and honour this slave’.
The slave went to the brother and learned his wagsloved him and the brother
was very happy and called him friend. As it istten, “‘The seed of Abraham

my friend” (Isa. 41, 8). The brother said: ‘what shall Veito you or make for
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you? | have made here a beautiful object and theite is one unique jewel and
she is the king's treasure. | will give it to yaand you will win your place’, that
is: “And God blessed Abraham with alt (Gen. 24, 1).

Another version: When | heard your news | was afraid (Hab 3, 2). “What
did he understand that he feared? He understathtiught of God, a thought
without end, because the thought has no end, treeman thinks about the end of
the world, and the ear has no end, neither igigfsad; as it is said:dnd the ear
is not filled with hearing” (Ecc. 1, 8). Why is there a Zayin in Ozen (ear)?
Because the ear has the image of an Aleph andsthist enough by half, (Aleph
is the first letter of the ten commandments) esaliyt yes, but half is enough
because the one ear is not full from hearing.

What does the Zayin mean? Because we sagveaything that God put into
the world takes its name from its essential nattaking it from ‘and all that
Adam called by namé (Gen. 2, 19), that is its name, that is its baalyg from all
his names his body, as it is written: The righteous are remembered in
blessing,the name of the wicked turns rotteri (Pro. 10,7), his name rots but His
body is a memorial for the soul, His body is like troot of the tree which looks
like a Shin, and the root (Shoresh) of the tratsiessence and the Shin is doubled
to teach you that you should plant a branch whidh wake the roots of the
Zayin, which like the days of the week teaches thatry day has its own
potential.

You have learned that the ear has a greatycdnat has no end, so is the power
in all the parts of the body. The Zayin is theeeyparts of the body as it is
written: “He made man in the image of GodgGen. 1, 27), And all the parts and
limbs of a man are so created, and the man who\sayss like one tiressed in
light which is like a robe’ (Psa. 104, 2), and this Vav is in two parts,fdas isay:
The circumcision and the complement of man is ane, the two hands is three,
and the head and body is five and the two legs reaken, opposing them like the
Nun in the heaven as it saidArid God has made one against the oth&fEcc.

7, 14), becausdri six days God made the heaven and the eartfiExo. 31, 17).
And that teaches us that every day has its owmpgte
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56. The Nun in Ozen is to teach you that the braithe essence (or root of the
triple cord) of the spine, and from there it goetithe body all the time, and
without the spinal cord, the brain cannot exist avithout the brain the body
cannot exist, because the whole body is neededfdahd whole body does not
exist the brain will not exist, therefore the spioard empties into the whole body
from the brain and there is Nun in it (growth aretaly). This Nun is always long
at the end of a word to teach you that the longudes the normal and the final,
but the normal is the foundation of the word, tacte you that the final includes
the male and the female.

57. The open Mem includes both of the previousenaaild female Nuns, (because
the Mem is shaped like two Nuns). The closed Msrhke a belly at the top?
Rabbi Chiah said, ‘The belly is like a Tet’, heaatsaid that ‘it is like a Bet with a
Tet's face’. Why is it said that ‘it is like a Beith a Tet's face’? Why is it said
like a Bet, and why Mem? Do not read Mem, readnvVi@gvater) because water is
moist and so is the belly. Why does the open Mertude both male and female?
And why is the closed Mem male? To teach you thatmale is the origin, and
He added the open one (Mem) to the female. Thi® miakes birth only with the
open Mem, also the closed Mem only gives birth vathopen Mem, and the
female gives birth with the open Mem and the clagetn. So Mem is both open
and it is closed.

58. And why has the Mem an open and a closed fow?not read ‘Mem’, read
‘Maim’ (water) because the female is cold and nedswarmth of the male.
Why have the Nun two forms? Because it saydis “name shall continue
(Yinoon) as long as the suh(Ps. 72, 17), and through the open and the closed
form and through the male and female forms thigpbap.

59. Itis written that, the ear is not filled by hearing and the eye is ndtlled by
seeing” (Ezek. 1, 8). This teaches us that both are atadeor drawn from the
thought and the thought is as a king that is nea@dedth upper and lower worlds.

60. Why do we use the phrase, ‘to go up’ in thdugmd not ‘to go down'? It
comes from the saying that one who observes theothgoes down and then
comes up. This is because it is salind the lion called on the watchtower of
God” (Isa. 21, 8), so it is with thought, you cannadteh it, it has no destination
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or end and it has no coming down, as it is saith&n goes down to the end of his
friend’s knowledge but not to the end of his thaughis is a phrase, which we
use, in normal conversation).

61. Rabbi Amora expounded: Why do we write Segumiséession)? There is
virtue (segula) there, as it says: first the Segul then the Zarka (scatter, throw).
Why the Zarka? It is the same as its name, songgtivhich is thrown against
something else, and then follows the jewel of timg land the country. Why? As
it says: ‘Praised is the honour of the Lord in his placé(Ezek. 3, 12), but there
is no one who knows His place or who can say, Il iveal his place’ or enter
into the head of the Lord, as it is writterifhe Lord of lords possessor of
heaven and earthi (Gen. 14, 19), and when he goes up he is likezdad&a which
follows the Segol and stands above it. Why islitags at the end of a word?
This teaches us that the crown climbs up very, Wgir, and what is this crown?
This is the crest jewel which fastens all togeth€rhe stone which thebuilders
rejected, the same has become the head of the carh¢Ps. 118, 22), and it
climbs upward to its place from whence he comethfas it says,ffom there
comes the shepherd the stone of Isrde{Gen. 49, 24). (Segol is a vowel and
Zarka indicates stress).

62. And he further asked, ‘Why do we have the goldue (contemplation) in our
fringes, and why are there thirty two of them?’isTireminds us of a king who had
a beautiful garden which had thirty two paths ardlaced a watcher over them
and said to him, ‘Guard them and walk over thenryeday and as long as you
walk in them every day it will be well with you’, vat did the guard do? He set
other guards over them, saying: ‘I cannot main#dirthese paths by myself, and
further, the people would say, there is no king,ih¢he guard. Therefore the
guard set other watchers over these paths and #negte thirty-two ways. And
why the blue? The watcher says, ‘Perhaps thesz ataitchers will think that the
garden belongs to me’. So he gave them a signgagithem, ‘This is the sign of
the king to whom this garden belongs, he made thafes, they are not mine and
this is his mark’. This reminds us of a king ansl deughter who wished to go on
a long journey and their slaves feared the kingthedking gave them a sign, they

also feared his daughter and she also gave thegm &aying to them with these
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two signs, God will protect you from evil, he will protect your soul” (Ps.121,
7).

63. Rabbi Amorai sat and expounded: What is teammg of the heaven and
heaven of heavens cannot contain y&{1Kings 8, 27)? This teaches us that the
Lord has seventy two names and they are all firetie tribes, as writtenSix of
their names on the faces of one stone and the othsix on the faces of the
secondstone according to their sequencéor the tribes)(Exod. 28, 10), and it is
written, “he built these twelve stones (Josh. 4, 9). These are six memorial
stones and so are those six memorial stones foirithess and twelve stones are
seventy-two faces, they are the seventy-two narhéseoLord. And why did he
start with twelve? To teach you that God has tedbaders and every one of
them has six powers and the seventy-two namesargeenty-two languages.

64. God has one tree and it has twelve diagonahtharies:

East-south boundary West-south boundary
East-north “ West-north .
East-height “ West- (height) “
East-depth “ West-depth “
North-height * South- (height) “
North-depth  * South-depth “

(See Sepher Yejzira
and they spread and go for ever and thethararms of the world and inside of
them is the tree. And in all these boundafiali) there are twelve overseers
and also inside the wheel (Galgal) theret@edve overseers and also in the heart
(Lev) twelve overseers. Those are the thirty-sigreeers with the diagonals and
every one of them has one minister as writtétigh above highguards’ (Ecc.
5,7).

So, you can find that East-wind has 9 measurestWied has 9 measures
South-wind has 9 measures and North-wind has 9uness 36x2=72. There are
12, and 12, and 12 who are overseers over TalGaldal and Lev. They are 36
and they are all as one with the other 36, theyehlane power and the power of

every one of them is in its friend. And even thotdigere are 12 in each one of the
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3, they are all joined together and all the 36 pswehich are in the beginning,
which is Tali (and also in Galgal) and if you lofak them in the heart (Lev) you
will find them included. Hence you find (3 time$iwh equals 36) each one in its
friend, therefore each one = 36, and all of theenraat more than 36 shapes and
they are all completed in 32 paths. Give to théa&&rts 4 which are left and there
are 64 shapes and all of them (add 32 to 32) asewyi‘High above a higher
guards’, that is namely 64, 8 less than 72 names of thel Lnamely as written,
“And high above”, and they are seven days of theknand one is missing namely
as it is written, and the profit of the earth is inthe All ruling” (Ecc. 5, 8).
65.What is the profit? It is the place of profit fromhich the earth comes forth and it
is a surplus of that there was. What is it? kvery thing in the world that the
peoples of the world may use, this is profit andtnb ‘Earth’? The All is carved
from her and the heaven was carved from her ardightae throne of the Lord
(Binah) and it is a precious stone and it is thee@eChokmah and it is the blue in
the fringes (end/completion) that Rabbi Me'ir spa¥e Why is the pale blue
different from all other colours? Because it lodke the sea and the sea looks
like the sky and the sky looks like the thronetasays: And they saw the God
of Israel and under his feet was a whiteness as sapphiand pure it was as the
bone of heaveh (Exo. 24, 10), as it saysThe image of the throne was like the
appearance of the sapphiré(Eze. 1, 26).

66. Rabbi Berechiah sat and expoundethéey shall make an offering to me”
(Exod. 25, 2), and He said, | am lifted by youryers and by whoever’'s heart
shall freely go forth from this world, in him | @@ge, that he knows my name, and
from him it is proper for me to take my offeringiasays, From every one who
gives from his heart freely you shall accept my oéfing” (Exod. 25, 3), and this
free gift is from the just and the righteous inalrwho lift Me above the whole
world with their merit.

67. And from them the heart is nourished and #&rthnourishes them and they are
all holy forms who have charge of every nation #relholy men of Israel take the
body and the heart of the tree. As the heahtagytory of the fruit of the body, so
is Israel the fruit of the glorified tree, and &g tleaves of the palm surround the

Lulav (32, 36), so Israel takes the crown leavesickv are white like the spine
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which contains the essence of the body, and tte loan be written lo-lev (to
him-a heart). It is written in the tradition tHatlev is 36-32 and this lev (heart)
has 32 miraculous paths of Wisdom in it and in ezfdhese paths there are forms
placed to keep the way of the tree of life. What these forms? It is written:
“and in front of the garden of Eden he placed Cheruin with a whirling fiery
sword to keep the way of the tree of Life(Gen. 3, 24). Why “he put in front of
the garden of Eden™? He put in those paths whieltgrled this place which is
called Eden, and which precedes the Cherubim, igswtitten, “The Cherubim”
which is before the words “the whirling fiery swérdwhy was it written “heaven
and fire preceded”? It is written, “let there bdirmnament in the midst of the
waters and let it be between the waters and therg/atand it was written “and
God called the heaven sky”.

68. From the sky there was fire, as it sayBecause God your God is a
consumingfire, a jealous God (Deut. 4, 24), and how do we know that heaven
is God? Itis written, “You will hear, Heaven” Kings 8, 32). Did Solomon pray
to the heaven to hear his prayer or to the oneiwhballed ‘Heaven'? It is written,
“The heaven and the heaven of the heavens cannot tan you” (1 Kings 8,
27).

69. You have said that they precede, say ratlarttie potentiality precedes these
holy forms and then come these forms. What is miegriheir potencies? The
scripture says,None is as holy as our God for there is nothing wibut you
and there is no power like our God (1 Sam 2, 2).

70. Rabbi Berechiah said: What is the meaning Wi\? Give 36 to the heart.
How? There are three rulers — Tali and Gal-gal thedheart and each of them is
12, the 3 then, are 36, which maintain the world &swritten, “The just man is
the foundation of the world’ (Prov. 10, 25).

71. We have been taught that pillar means fouodatiThere is one from the pillar
to Tipheret, there is one from the earth to theveraand Zadik is his name after
the name of the just man’s name and when thergisirenen in the world then the
ten becomes stronger and when there are not, hiecteh becomes weaker, and it
suffers as it is writtenThe just man is the foundation of the world (Pro. 10,

26). And as long as there are three, the worldecast, therefore even if there is
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only one just man the world can exidhérefore accept my offering from hint
(Exod. 25, 3), as it is saidfifst” then from the rest, as it is saié6ld “ (and
silver and copper) (Ex. 25, 3).

72. “And they shall bring me an offering” (Exo. 25, 2), and they brought an
offering of ten, and this was the tenth. From weh@o we know that the tenth is
sacred? From,The first fruits etc” (Ex. 44, 30), as it is saidFear of the Lord
is the beginning of Wisdom(Ps. 110, 10). Do not read, ‘Fear’ rather read
‘Sight'.

73. His students said to Rabbi Eliezer our teachenat is the meaning of the
verse, Sacred to me is every firstborfi (Exo. 13, 2). Is God not the firstborn?
He said to them: This means that not every firddady to me but is second in
Holiness and is called by the name of Israel aays My son, my firstborn is
Israel” (Ex. 4, 22) as if he was “with him in the time slvery.”

74.  Why is it written, Let the mother go but the children you may keep wh
you” (Deut. 22, 7)? It does not say, ‘let the Fatber it says let the Mother go
with honour. She that is called the world, thighis first mother, and it is called
by some the first of the firsts, and it is calletzéret (8 of Succoth) which is
called mother as it is writtenY'6ou will call Binah you mother”’(Prov. 2, 3), and
why “you may take the children’? Rabbi Rechumai said, ‘these are the sons
which she has raised. Which are they? The sewshafaSuccoth. But these are
not the seven days of the week? No, they arelehigrade of holiness as it says,
“Days of Holiness (Lev. 23, 37), and therefore it is called Atzendbliness. But
this is one, and that two, because the first ig hald the seventh is holy? He said,
‘There is only one because on that day the Torahgmeen to Israel, and when the
Torah was created then was God the ruler of hisdwalone with Her. As it says,
“The fear of the Lord is the beginning of Wisdori and your holiness is to you
alone. What is Succoth? It is a house (Bait} aays, In Wisdom have | built
my hous€ (Gen. 33, 17) and he called the name of the plaacoth (See 50).

75. Rabbi Berechiah expounded: What is Tali? T&ian image which is before
God and in it the wheels are included as it istemit “His locks of hair are curls
(taltalim)” (Songs 5, 11) and Galgal is the bebyd what is the heart? As it is



76.

7.

78.

79.

26

written, “the heart of Heaveri’ (Deut. 4, 11), and in it are included 32 wondérfu
paths of Wisdom.

Why was it written, God will bless you and keep you. God make his face
shine upon you, and be gracious onto you. God littp his face to you (Num.

6, 24/26). It is the explicit name of God, andsithe name of twelve consonants
and it is that four-letter name mentioned threeeim™ 7> 375> 771171 (the
glory of God will reverberate). It teaches us ttiet name of God is threefold. It
has three hands of warriors and each of them isheosame as the others, and all
their names ate sealed in his name, the four faldenin these verses is permuted
24 (4x3x2x1) times and that is one troop, (God Wwidss you) and the second
(God make his face shine upon you) and the thirchptation (God raise his face
to you) all of these names will give the 72 name&od which come from the
three verses of Exodus 19, 20, 21.

Who are these ministers? They are three. ufaévis the minister of all the
Holy forms and so Gabriel stands on the left sfd&ad, on the right side are all
the holy forms Michael and in the middle is the ister of truth who has the
balance, and there is no limit to their hosts &s written,“Is there a number to
His Hosts” (Job 25, 3). If that is so are there 72 twice® adswered saying, ‘No,
for when Israel brings the sacrifice (Korban) ao#aring before him, their father
in heaven, they meet in privacy and that is ther@age (the one people) of our
God'.

And why is the sacrifice called Korban (thegan? Because it brings the
sacred forms nearer as it is written: t o form pieze of wood’And he brought
them near to one another as though as one tre¢eze. 37, 17), and it is alsa
scentof delight’(Exo. 29, 26) and there is no smell, but in theeand the breath
and the scent which is in the nose, and delighdescent, as it is saidHe came
down” (Lev. 9, 22), and this is translated as a desoéulelight because it is one
with the holy forms and it draws nearer (Mitkaréy)the sacrifice (Korban).

The name of 72 letters is taken from Exodusvidses 19, 20, 21. The letters
of the first verse are written out in the ordertlé verse, the second verse is
written out in the reverse order so that the feter is the last, and the letters of

the third verse are written out in the order ofwkese. Combining the first letters
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Note to paragraphs 80, 81, 82,

The full schema of the names of God follow fromditess of Aaron.
On his forehead is inscribed on a sheet ofl givle four-letter name
of God: Yod, Heh, Vav, Heh/®7 . This name has twelve possible
spellings, not twenty-four because of the doubliighe letter Heh,
each of these spellings is a name of God and igraass to one of the
tribes. It is therefore assigned to one of théds. It is therefore
assigned to one of the faces of the two stonedh@rshoulder of the
High priest, each of these faces is assigned aicaysix letter name,
referred to in the text, and each of these letstends for one of the
faces on the stones of the breastplate, and rulesthis face.

The stones of the breastplate, twelve in numbetacora total of
seventy-two faces each face is given a three lattare from the three
verses of Exodus and in addition a four letter namh@&od derived from
the three paintings (see text) and the twenty-fmenmutations of the
Holy Name (Twenty-four are now possible becausethef vowel
paintings). We now see that the shoulder stones haen letter name
on each face and each face of the breastplate stbas a seven letter
name assigned to it, this may throw light upontdr@seven discussion
in the text. Thus there are three sources for ewmahation: the
mystical names of the tribes, the four letter nah&od and the three
verses of Exodus 14, verses 19, 20, 21.

of the groups thus obtained we obtain oneettetter word, and continuing the
process for every group of letters we find thatrehare 72 three-letter words.
There are three groups of 24 and there is a rwier @ach group, and every group
has four directions East West North South so thextet are six for each direction.
They are all sealed with the name “YHVH”, 1) Godlsfael. 2) Living God. 3)
Shaddai. 4) High and exalted. 5) Dweller to teeght. 6) Blessed be his name.
And in the center Yehova blessed the name of hisodieed Kingdom for ever
and ever (see Sepher Yetzirah).

Rabbi Ahalaha expounded: What is the meaningGod was king, God is
king, God will be king for ever and ever”. Thistige ineffable name which it was
permitted to join together and to mention as it wasten, “and they put my name
on the sons of Israel” (Num. 4, 27). It isame of twelve consonants and it is the

name in the blessing of the priests (Num. 6, 2H).these verses the four letter
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name occurs three time = 12, their pointing is alifarifoel, Yifol, and all who
keep it and speak of it in holiness and purityjrtpeayers are accepted, and they
are beloved below and above, and they are bealfiolhv and above, and they

are answered immediately.

The ineffable name which is written on Aamoribrehead is given to help.
This name is 72 letters and it is the ineffable eahat is given to the guardian
who stands before the curtain, and He gave itifalebn mount Carmel so that by
its aid he did not taste death, and these are d@beed names, glorified and
ineffable, and they are twelve. The twelve nanoésthe tribes are:
Ahatsitsha’ron, Achlitha’ron, Shemak’ton, Demushba, Tsaftsafsit’ron,
Hormi’ron, Barachya’'gaon, Eras Gader’on, Besaava&fson, Chezhaia Hayoi,
Haa Eheye, Hareti’hon, and they are all includedhie 32 paths of Wisdom
(heavens) and they are divided into 24 (4x3x2x1mpeation of 4 pointed letters)
names as we have said before. And in them aredad|both the Male (that is 7,
is 6 faces of a cube and its center) and the fefftladeopposite faces of the 50.
cube and its centre) his 3 ministers, Tali and Gall-and Lev, and they are the
springs of wisdom.

Rabbi Rechumai expounded: 12 branches (Jribethe God of Israel teaches
us that Yah has 12 branches. This is like a kihg wad a beautiful spring and
everyone could drink from this spring and so thegyusd not thirst he put 12 pipes
on the spring and he called them 72 names sayinthe' sons will be like their
fathers then they will increase and they will drigxk their fathers and if the sons
do no good before Me then | have these pipes avill legulate the water in due
measure so that their sons will not benefit.’

What is the meaning of ‘tribe’? Something sienfhat is not square. Why?
Because one square cannot move in another sqé&argher: a circle in a square
can move itself but a square in another squareatanove itself. But what is a
circle? Itis a Vowel of the Law of Moses. Allwels are circular and they reside
in the consonants as the soul resides in the bodyfat does not, the body dies
whether it be large or small it cannot live, smalsth the vowels, because neither

great nor small can be spoken without vowels aredyevowel is a circle. Every
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consonant is a square and so they exist throughatiels and these are the life of
the consonants. And the vowels come out of thespaththe canals to the
consonants through the scent of the sacrifice ammhmediately descends as it
says, With a soothing odour for God’ (Levit. 1, 9), because the first goes up
the second comes down and that is what is saidarSchemaHear O Israel!
The Lord God, our God, is one God (Deut. 6, 4) and the intelligent person will
understand.

84. Rabbi Jochanan said: What is the meaning efvierse, God is a man of
War” (Exod. 15, 3). God is his name. This is a mnegiahie Aleph is the Holy
Temple. You say the Holy Temple, say rather ithis temple of holiness. The
Yod means that with ten commands the world wastedeand which are they?
This is the teaching of truth which binds the wertdgether. And what is the
Shin? This is the root of the tree, because a iStshaped like the roots of a tree.

85. What is this tree that you have spoken of?thid powers of God sit over one
another and they are like this tree, and as the lirengs forth fruit when it is
watered so the powers of God are increased thrtheghWVater of God. What is
this water of God? It is Chokhmah, Wisdom, and thiadom is the souls of the
Just-Man that fly upwards from the spring to theagrchannel and they rise and
they cling to the tree. How does the tree flowtisihrough Israel, when she is
right and proper ten the Shechinah (the indwellohgglls with them and all their
works rest in the bosom of God and he makes theitfuir and increases them,
because the Shechinah is spoken of in the vasserides the heavens to your
aid and the clouds in his Eminencé (Deut. 33, 26), He ride the heavens to
your aid and the clouds in his Eminence (Isa. 45, 8). The clouds rain
Righteousness and righteousness is the Shechinakas, Righteousness will
dwell in her” (Isa. 1, 21), and He gave Righteousness to Dasid says, God is
king for ever and ever, your God, Zion, from genertion to generation” (Psa.
146, 10), and it say&Zion is the city of David” (Chron. 11, 1).

86. Rabbi Meir said: what is the meaning of th& lguotation, what does it mean
“from generation to generatiori? Rabbi Pinchas said: It is writtena “
generation goes and a generation conie§Ecc. 1, 4), and Rabbi Akiva said,

‘Generation comes is a generation that has alreadye, this is like a king that
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had slaves and he dressed them in silks and eneiesdand they spoiled them.
He put them aside and sent them away taking thetines from them. Then he
took the clothes and washed them so that they smotess and laid them aside
and fetched other slaves and he dressed themsa thethes but he did not know
if these slaves would be good or not. They wevergthe clothes that had already
been in the world on others before them. But em¢heabides, and that means that
idea that is spoken ofThe dust returns to the earth as it began and thepsrit
returns to God who gave it (Eccles. 12,7).

87. Rabbi Rechumai said: What is the meaning efvéérse: and Aaron lifted up
his hands and he blessed them and he came dd{uiev. 9, 22), but he was
already down. Because: He went up to do the sinfg® and the burnt sacrifice
that he had brought there. And then comés)d‘ Aaron lifted up his hands
toward the peopl€ (Lev. 9, 22). Why this lifting of the hands? Berse he
sacrificed the victim (Hikriv) and he came neamditkarev) their father in heaven
as it is said, ‘Righteousness is that Righteoustigssdraws the powers nearer
and draws them nearer to the highest and unites #iketogether in one.” And
who are the people? It is written, to the peofibe,the people. And why the
lifting of the hands and the blessing? This isadose the ten fingers stand for the
ten Sephirot in which the heaven and the earth weaéed. These ten are the ten
commandments and in these ten are included the@h8ands and if you count
the letters in the Ten commandments there are 6d3hey contain all the letters
except Tet, and why is Tet not included? Becaugethe belly and the belly is
not included in the Sephirot. And why are they e@llSephirot? From the
passage, The heavens declare the glory of the Lord(Psa. 19, 2) (Mesaprim=
root S.PH.R.-{o0).

88. And what are they? They are three armiestheyg gave three governances.
The first is light and the light of life of daysThe second is the Holy Living
creatures, the Auphanim and the wheels of the ah@lercavah). All of God’s
hosts praise and glorify and sacrifice to the kitigg third, mighty in holiness,
who is the secret of the saints, the terrible tie@ag king, and they crown him in
the threefold holiness. Why are there three artddow holinesses? Because the

upper holiness is threefold, as it say§ot was King, God bless you... God
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make his face to shine upon you... God look kindty(Num. 6, 24-26), and it
says,“...God, God” (Exo. 34, 6), and all these attributes are of tifygle God.
What are they? God the merciful, forgiving etc.eThirteen attributes of mercy.

89. And what doesHoly, holy, holy, is the Lord God of Hosts, the whie earth
is full of his glory” (Isa. 6, 3). That means Holy is the highestaro Holy is
the root of the tree. Holy is bound to all of thesxGod of Hosts the earth is full
of his Glory. You can understand a parable of teiger, it is like a king who has
sons and the sons had sons, so long as these Bnie will he comes to them
and everything is in its place and he satisfiednttadl and pours out his goodness
upon them, so that the fathers will be satisfied #re sons also. But when the
sons do not obey he satisfied the needs of fatmdys

90. What is the meaning of the verséhé whole earth is full of his Glory' (Isa.
6, 3)? Itis like the earth which is created om fiist day and like the sun which is
above her, facing her is the Eretz Israel (lantsizfel), “Full of the glory of God”.
What is this? The wisdom, as it say&|dry comes to the wisé(Pro. 3, 35) and
also ‘Blessed is the Glory of God in his plade(Eze. 3, 12). What is God’s
Glory? A parable: It is like a king who had a guee his chambers who was
enjoyed by all his hosts and she had sons who eaeny day to the king to bless
him. They said to him, ‘Where is our mother?’ &tewered, ‘You cannot see her
now.” They said, ‘Praised be she wherever shelpeay What is the meaning of
“in his place” because there is no one who knows piface. It is like a princess
who came from a far land and no one knew the pillaeesof, but they saw that
she was good and kind and respectable in all helsjeand they said, ‘Truly she
is from the side of light because through her debdsworld is lit'. They asked
her, ‘Where are you from?’ She said, ‘From my placThen they said, ‘The
people of your place must be a great people, ldekseher and blessed be they
and their place’. And is the Glory of God not afehis hosts? Why then do we
praise it? A parable is: A man had a beautifudlga and outside the garden a
piece of good land, he made a garden therein, andatered the first garden so
that the water spread over the whole garden and leeopened a place for the
other garden for it was not watered even thouglag joined to it.
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91. Rabbi Rechumai said: Glory (Cavods) and Heart-(Leva?) are the same
but the Glory comes from the actions above anchdaat from the actions below
and that is the glory of God and that is the heftlhe heavens.

92. Rabbi Jochanan said, what is the meaning ®fvdrse, And when Moses
raised his hands then Israel prevailed and when hibands fell then Amalek
prevailed” (Exod. 17, 11). This teaches us that the woxidts for the raising of
the hands. This is because of the power that was go our father Jacob and its
name is Israel. Abraham, Isaac and Jacob were gaeh a power and each
received according to his measure. Abraham wasngiwercy because he gave
mercy to the angels as it sayde came toward them from the opening of his
tent”, and further, he bowed down to the earth before thein(Gen. 18, 2).
This was a complete giving of mercy and God gavdito in the measure in
which he gave. As it is written,Ybu gave truth to Jacob and mercy to
Abraham as you promised to our fathers in olden dag (Micha 7, 20). Why
“olden days”? This teaches us that if Abraham hatgiven mercy then Jacob
would not have gained the measure of Truth, andausex of the merit of
Abraham, Isaac gained the measure of Fear, asviitien, “And Jacob made an
oath in the name of the fear of Isaac his fathé&r But there is no man who has
sworn in the fear of this father, this is to seat thp till then Jacob had no power
of his own, therefore he swore in the power offatber as it saysAnd Jacob
swore, by the fear of his father Isaat(Gen. 31, 53).

93. And why Tohu-? Because from out of it comes évil which causes (matHe)
man to sin. Why is it writterf,and there came a fire from the Lord and it
burnt up the sacrifice, the wood, the stone, and #hearth, and thewater” (1
Kings 18, 38)? And also it is writtenk-6r the eternal your God is aconsuming
fire, and a jealous God (Deut. 4, 24). What is mercy? That is the Toeshit
says: Ho! Everyone that thirsts go to the water, and heltat has nomoney
come, take and eat, come take wine and milk, withéumoney, without price”
(Isa. 55, 1). Money? This is that which was spoékin, ‘Go to him, he will feed
you Torah and teach you... without money, withoutgti And he will teach you
because of the merit of your father Abraham whoegmercy without money

without price, and also wine and milk. What is &emd milk? What have they to
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do with one another? This means that wine is absyrfor Fear and milk is a
symbol for Mercy, and why is wine mentioned firsBecause it is nearer to us.
Wine and milk you say? Rather the image of wine ranlk.

94.  On the merit of Abraham who attained the lesfeinercy, Isaac attained the
level of fear (the terror of the situation) Jacdtaiaed truth which is the nature of
peace and God gave to him in his measure as i?Sdysl Jacob was a simple
man living in tents” (Gen. 25, 27). And simple is peace as it is wnit‘Be
whole (complete, simpleyvith God your God” (Deut. 18, 13), and it is translated
as pure (Targum) and the Torah is simple as it,saise Torah of God is
simple” (Psa. 19, 8) and truth and the Torah are the dsoause it is written,
“The law of truth was in his mouth and he walked wih me in peace and
equity” (Malachi 2, 6) tet purity and uprightness” (Psa. 25, 21) therefore
when Moses raise his hand Israel gain. This tesaaokehat the principlsSRAEL
has within it the Torah of Truth and that it has thue teaching within it, and this
true teaching shows us the truth of the world asdhction, in thought and in ten
statements and in these the world stands or fallsitais one with them and he
created man like the ten fingers of his hand, foeeewhen Moses raised his
hands and directs his attention into his heart ihithe power of Israel and its
nature and the true teaching is in it. And theseamplies that he held the ten
between his fingers and that when he does notleedpl the ten are not sanctified
every day, therefore when he raises his handsl Isratrong and when he lets
them fall then Amalek is the stronger. What did9d® do when Amalek grew
strong? It is written,&nd Moses restet{Exod. 15, 1). Therefore we are taught
that it is forbidden for a man to spend more thiared hours with his hands
upraised to heaven.

95. His students asked: ‘To whom did he raisenhisds?’ To the height of heaven.
How do we know this? From the verséh€ deep uttered his voice and lifted
his hands on highi (Habb. 3, 10), it follows there from that the simg of the
hands is to the height of the Heavens, and wheeliss learned and they know
the secret of the honoured name then they raisettheds and they are answered
immediately as it saysThen you will call and God will answer’ (Isa. 58, 9).
Why? Because the word for then is Az, it is fodsd to say Aleph without its



36

full spelling ALF (Aleph + Lamed + Peh =1 + 30 # 8 111 = 3) the other two
letters are first in the Kingdom, the Aleph is #arand there remain seven which
Is Zayin and together they are ten. It is writtéhnd then (Az) Moses sang and
the sons of Israel alsb(Exod. 15, 11).

96. What are the ten statements? Aleph the Briteé highest crown blessed is he,
and blessed be his name and his people. His paoplisrael as it is writtefiHe
has made us, and not us his peopléPs. 100, 3). The Aleph, the One is for us to
recognize and to know that he is the Unity andnis im all of his names. Two is
Wisdom, as it is written, The Lord created me the beginning of his works
(Prov. 8, 22), but the Beginning is wisdom, asayss“Fear of the Lord is the
beginning of Wisdont (Isa. 111, 10). Third is the beginning of thadhing, the
treasury of Wisdom the Spirit of the living God,daih teaches us that God made
all the letters of the teaching and he carved ttim®pirit and he made his images
in it and that is what is meant byl lere is no form like our God’ (1 Sam. 2, 2),
and there is not form which resembles our God, thede is no painter like our
God. The fourth is the righteousness of the ndmsemerits and his benevolences
to the whole world and that is the right hand ofdGd-ive is God’s great fire as it
says, These are the words which the Lord spoke out of thgreat fire” (Deut.

5, 22), and this is the left side of God and thes the Holy living creatures and
the Holy seraphim on their right, and on their laftd above them are the High
ones, as it is written,And the rims of the wheels full of eyés and, “All four
had hubs and the hubs had the power of sight and #y are above the High
ones” (Eze. 1, 18). Around them stand the Angels. Ty in front of you and
they kneel and they murmt&od is the Elohim” (1 Kings 18, 39). Six is the
throne of honour, it is ornamented and completppiiand praised, it is the house
of the next world and its place is carved out irséldm as it saysAnd God said,
let there be light and there was light (Gen. 1, 3).

97. Rabbi Jochanan said: When it was sdiéf there be light’, There were two
lights, and over both saidafd it was good (Gen. 1, 3), and God took one of the
lights and concealed it for the just men of theufef as it is written;How great
is your goodness that you hid for the ones that feargu” (Psa. 31, 20). It

teaches us that the first light is concealed feretis no creature which can look at
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it as it says, And God saw the light that is was goot(Gen, 1, 4). And also it is
written, “And God saw all that he had done and it was goodneshining and
bright” (Gen. 1, 31). He took from this goodness anduitked it in thirty-two
paths of Wisdom and gave it to this world. Andttisawhat is written, For |
have given you good teachirfg(Prov. 4, 2), and this is the same as saying that
this is the treasury of (the world) the teachingamyd of mouth.

98. And God said, if they keep this teaching ia torld, it is this quality which is
important, that is the teaching by word of mouthg avith this quality they gain
the next world which is the hidden goodness. W#dhis? It is written, She
will be bright like light” (Hab. 3, 4). The brightness which was taken fritwe
first light will be in the son’s light if they willfulfill the teaching and the
commandments which | gave to teach them, as itiigew, “Listen my son to the
ethics of your father and forget not the teachingsf your mother” (Prov. 1, 8).

It is written, ‘Rays from his hands and in them the secret of higrength”
(Hab. 3, 4), and the secret of his strength ishan dovering and the hiding as it
says,"Which you concealed for those who fear you(Ps. 31, 20), you acted for
the ones who are dependent on you in this worldvetmal praise your great name
and keep your teaching and your commandments amddahtheir devotions in
secret and openly ircdntrast to the men of the world (Psa. 31, 20).

99. Rabbi Rechumai said: This shows us tlia Torah is the light of Israel and
her lamp is light” (Prov. 6, 23), the lamp is duty and that dutyhis oral teaching
and that light is the written teaching, but it &es that from the oil in the lamp the
light exists, it is like a small room in a housalaithough it is day and the world
well lit a man cannot see in this room without biirg a lamp with him. The
same it is with the written teaching, even though like a lamp it needs the oral
teaching to solve its difficulties and explainsecrets.

100. Rabbi Rechumai also said: Why is it writteAnd reproofs of instruction
the way of lif¢’ (Prov. 6, 23). This teaches us that who evefamiliar with
‘Maase Mercavah’ and ‘Maase Bereshit’ it is impbssifor him not to make
mistakes, as it saysAhd this mistake is under your hand” (Isa. 3, 6), these are
things that a man cannot stand, therefore he ernd and the teaching says

“reproofs of instruction” but he is gaining a way of life, so it is thathé would
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gain the way of life he must suffer being told thatis in error. Another version
says, “life is the teaching” as it is said,du choose lifé (Deut. 30, 19), and it is
written “She is your life and the length of your days(Deut. 30, 20), and the
one who wishes her must refuse the bodily pleasamdsreceive the duties of the
teaching and if suffering comes to him he must picitenith love and do not say
that if he fulfils the will of the creator and |earthe teaching every day he will
not suffer but he should receive all with love dnen wait for the fulfilled way of
life for no-one has the knowledge of God and torgteng that happens he
should say, God, you are just and your judgment is right (Psa. 119, 137), and
everything that comes from heaven is good.

101. You said God’s throne, did you not say Godvem? It is said that Israel is
crowned in three crowns, the crown of priestlinglss,crown of kingship, and the
crown of the teaching which is over them. A pagalst There was a king who
had a great and scented crown and he loved itmegh and sometimes he loaned
it to his son to sit with and sometimes he platemnihis arm and they are the
Tephilin of the arm and sometimes he puts it on Head and these are the
Tephilin of the head and sometimes it is calledttitene because he wears it on
his arm like an armlet as his throne.

102. The seventh is the heaven. Why is it calledvien? Because it is round
like a head and that teaches us that he has watbisaight and fire on his left
and that is heaven . It means there water, fronremaatd from fire and he brings
peace between them and the measure of water osidmand the measure of fire
on the other side and that meahke“makes peace in the heightgJob 25, 2).

103. The seventh is actually sixth but it teacheghat here is the holy temple
which carries them all and it is counted as two Hretefore the seventh. It is
called the thought which has no end or directioth sm it is that place that has no
end or direction.

104. The seventh is the east of the world and filoane comes the seed of Israel
for the spinal cord runs from the brain to the peand from there comes the seed,
as it is written, From the east | bring your seed and from the west bather
thee’ (Isa. 43, 5). If Israel is good then the seebrisught from this place, and a

new seed will come to you and when they are bag ¢bene from the seed which
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is already in the world, as it say#\ §eneration comes and a generation goes”
(Ecc. 1, 4). This teaches us that the generataanafready come And why is it
written, “And gather thee from the west (Isa. 43, 5), from that same dimension
which is always inclined to the west, and why isalled the west (maarava v »)
Because all the seeds are mingled (mitarewn ») there This is like a king who
has a beautiful and modest bride in his room anthkes wealth from his father’s
house and he brings it to her and she takes itshedhides it and mixes it all
together. At the end of days he wished to see Wwhdtad gathered, and that is
what is written, And gather thee from the west”and why his father’'s house?
As it is written, ‘1 will bring seed from the east. This teaches us that he brings
from the east and he sows in the west and themtheig what he has sown.

105. What is the eight? God has in his world & jusn and he holds god’s
world and he is its foundation. He magnified hindanakes him happy. He is
loveable and beloved below and he is loveable aha/bd above, hi is feared and
mighty below and he is mighty and feared above,gtete and accepted below,
complete and accepted above, and he is the foondatiall the souls. You said
the eight but it is written, And on the seventh day he rested and was
refreshed’ (Ex. 31, 17). This seventh is because it balanoetween the six,
which is three above and three below. Why do youesghth? It was the seventh
because god rested on the seventh day, in the sayaet is written that God
made the heaven and the earth in six days andeosetventh he rested and was
refreshed and this teaches us that every day lsagiag which is over it, not
because it was created from it, but because itiactsthe action which is given to
it when the six have carried out their functionddhen comes the seventh and
carries out its duties and they are all happy ani$ she Lord, and their souls are
magnified as it says. And on the seventh day hésdeand was refreshed
(vayinaphesh, nephesh = soul). This resting mtsatdhere is in it no working, it
is stopping, resting, as it says, ...refreshed. ralpla: There was a king who had
seven gardens and in the middle garden there vgt®@m coming from a living
source, it watered the three on its left and thmeetlon its right and after this deed
he feels that they are all happy and they alsotfextlhe feels for their needs and

he waters them and magnifies them and they waittheyg draw water and he
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waters the seven. But it is saidFrbm the east | bring the seed (Isa. 43, 5).
But it is one of the seven and it waters them {drithem) say rather that he
waters the heart and the heart waters them alldndss, Eternity, (Netzach) is the
foundation of the World of Mercy and Judgement, gheret is hidden at the end,
of the beginning, at the beginning of the end, anthe middle of the beginning
(and at the middle of the end).

106. Rabbi Berechya sat and gave forth: Whateshieaning of the expression,
‘The world to come’ in, ‘Every day in the world tmme’? They did not know.
Why is it said? It is translated in the Targunithe world before it was created’
and what does this mean? It means that beforedhld came into being it (light)
was created in thought and a great light was cdeatech no being could suffer
or control. God saw that no creature could suffand he took a seventh of it and
put it in its place and the rest he set asideHerftture to come. He said: ‘My
sons will gain the seventh and they will keep it drwill give them this for the
last world, meaning the world that came before dixedays of creation, that is,
“Oh how great is they goodness which thou hast laidp for those that fear
you” (Psa. 31, 20).

107. Why does it say: And they came to Elim where there were twelve wells
of water and seventy palm trees, and they campedehe by the water$ (Exo.
15, 27). What is the praise in seventy palms, etren smallest place has
thousands of them? This is like a parable as writen: “And they came to
Marah but they could not drink the waters for they were bitter”, this teaches
us that the north wind was mixed in there as saiisl: “And he cried to the Lord
and the Lord showed him a tree and he cast it intthe waters and the waters
were made sweeét (Exo. 15, 25). Immediately God put his hand ata® and
reduced his power otherwise Israel could not rdsist as it is said, There he
put law and justice and there he tried hini. It teaches us that at that time he
(that Satan) struck to them and wanted to lose tteethe world as it saysAhd
the people murmured against Moses saying what shaille drink” (Ex. 15, 24),
and they accused him till he called to God. AndiMs the meaning ofAnd
God showed Moses a tré@ (Ex. 15, 25). This teaches us that the tredefvas

around the water and Satan came and took it fraretlo accuse Israel and to
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make them sin against their father in heaven, andald, now that you are going
into the desert, this water which was bitter, isdjobut in the desert you will not
find water even to wash your faces and hands, andmll die then from hunger
and thirst, without anything. They came to Mosed #ld him so that he sent
them back and when he (Satan) saw that he coulavimohe pressed Israel and
Moses even harder and the people came and conglandoses, ‘We have not
enough water in here and what then shall we dnrtké desert? Satan came and
falsified their words to Moses to make them sin.héW Moses saw Satan he
shouted aloud to God and God showed him a treenarttirew it into the water,
this was the tree of life that Satan had removed,then this water became sweet
and there God put law and justice to Satan andédgk Israel with him.

108. And God came to Israel and warned thebistén to the Lord’s words”
(Exo. 18, 26). This is like a king who had a bdalutlaughter and others were
bowing down to her. The king knew about this beicbuld not quarrel with those
who were spoiling her and he warned his daughtgyatp no attention to their
destructive words and not to come out of the h@meto do all her work in the
home and not to stop working even for an hourhso they could not see her and
harm her, for they had one character and they faré&rom the good and they
chose all the evil ways and when they saw a matirigehimself in the direction
of the good and sticking to it they hated him.

109. Satan shows us that God has a measure oamdithis is in the north of
God, as it is written, Out of the north evil shall break forth upon the
inhabitants of the land’ (Jer. 1, 14). This means that all the evil whadmes to
all the inhabitants of the earth comes from theémdhis measure has the shape of
a hand and a leg and it has many (legs) extensioreading from her and their
names are all bad and there are among them a igagadea lesser evil. They
destroy the world because Tohu is the north, aedfdhmless is the evil which
confuses the people so that they sin and all thiedegires which people have,
comes from there. And why is it to the left of fa Because Satan is only
allowed in the north and he only wishes to be mnbrth, for if he were to go to
the south he would not be able to mislead untihbd learned the ways of the

south, therefore he remains in the north and tddfeas it is written, For that
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the desires of a man’s heart are evil from his youth(Gen. 8, 21). He will tend
to the left because he is used to it (and doeswsit to change) as God said to
Israel, ‘1f thou wilt hearken to the word of the Lord thy God and wilt do that
which is right in his eyes and will give heed to Bicommandmentsand not to
the evil inclination and keep all his statutegand not the statutes of the evil
desire¥ | am the Lord that healeth theé (Ex. 15, 26).

110. What does the Evil gain? A parable: A king pfficers in his kingdom
and over his goods and he put one in charge df¢lasures of good food, and all
the world came to him to buy the good food. He @ué in charge of all the
treasures of stones and precious goods, but neame to buy his treasures and
he saw that they all went to the other and he wab®ys. What did he do? He
sent his servants to demolish the houses of th&ewvgreople because they could
not destroy the stronger ones and with the sanoet effjainst the strong ones they
could destroy twenty of the weaker ones and theyldvall come and buy from
me my stones and | will not be less than my frighds is: ‘Out of the North an
evil shall break forth...” (Jer. 1, 14), and then,For lo, | will call all the
families of the kingdoms of the north saith the Lord and thg shall set every
one his throne at the entering of the gates of Jerusate’ (Jer. 1, 15), and they
will be occupied by evil and the evil desire. Wisathe meaning of Satan? He is
the rod of the world; because he inclines the whabeld to the scale of merit
(justice) as it is written,and he turned unto her by the way (Gen. 38, 16), and
it is also written, turn from it and pass on’ (Pro. 4, 15).

111. Why “seventy palms? (Exo.15, 27), Because they received the
commandments as it is writterlf thou wilt hearken to the voice of thy God”
(Exo. 15, 26), and thentHey came to Eilimd (Exo. 15, 27) which is Eli-ma:-
X7, that is twelve springs of water. God gave thest fubs of water and then he
gave it back to them as twelve stones as it igewjt'and Joshua set up twelve
stones..” (Josh. 4, 9). Why is that? Because at the mggthere was law in
the world, which was a parable of water, and theveas fixed in one place, which
is not the nature of water for it is here today tordorrow there.

112. Why seventy palms? It teaches that God hasnggvaces (forms) and they

draw water from twelve simple ones. These lawsadgse simple. How do we
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know that a palm is a face (form)? It is writtéhy stature is like a palm tree€
(Song. 7, 8), and there are also seventy diffeygres of palms, as it is written,
“Seventy palms” and they are not alike and theiioads different and the taste of
one is not the same as the taste of another.

113. And you said seventy palms are seventy forMsu said seventy-two but
it is seventy-one and with Israel seventy-two, ibu$ not included and you said
seventy because one is the minister of Satan. i$laparable to a king who had
sons, he bought slaves and told his sons: ‘Hetehave the same for each of

you.” One of them said, ‘I don’t want to be withetothers because | can take it
all for myself'. The king said, ‘If you do, you vhave no place with them, do
what you will’. So he went out and ambushed hethers’ slaves on the way and
he showed them gold and precious stones and aramddje said to them, ‘Come
with me’. What did the king do? He arranged mimias and his sons’ armies and
he showed his slaves and he told them, ‘Do not iséthby this one to think that
his armies are greater than mine. There are thesarof this rebellious son who
is a liar and who wants to rob you. Do not listerhim because at the beginning
he will flatter you so that he catches you in héstte, and then he will laugh
saying: ‘You are my slaves, | can do with you &agdh. If you do not listen to me
and leave him alone, because he is the ministdreoformless as it is saidAhd
turn ye not aside for then ye should go after vairthings which cannot profit
nor deliver for they are vain’ (1 Sam. 12, 21), but they can damage and | give
you advice,‘If you wilt hearken to the voice” (Exo. 15, 26), which | have put
upon Egypt. Why did he say this? So that they stlt all their doors so that he
will not find them sometimes hard and sometimes. sé¥hen you keep all his
laws all the diseases which | have put upon Egypiugh Satan, | will not put
them upon you. And what is| and the Lord that healeth you? Satan comes
and strikes, Fam God that healeth youi.

114. What did you say about the eighth which iyoiti gave him the eight and in
him the eight completed their number but in hisaache is seventh and they are
right and left hand (1, 2), right and left foot @, his head (5), the covenant that
strikes the balance between (6), and his partnerig/his wife (7), as it is written,
“And shall cleave to his wife so that they are ondéekh” (Gen, 2, 24), (8). That
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is eight and the eight days of circumcision stapdasite to them and these eight
are seven because the body and the covenant asoahes eight. Why did you
say the eighth? You gave him the eight numbersirahgn the eight numbers are
completed but in his action he is seventh.

115. What is the ninth? The ninth and the tentn taigether one against the
other, and the one is higher than the other byliiwedred years and they are like
two wheels, one is inclined toward the north and @ninclined to the west, and
they spread to the lower earth, and why is it tveek? She is the last of the seven
earths under, and the end of God’s Shechimah> (> w) is under his feet, as it
says, The heaven is my throne and the earth is my footstd’ (Isa, 66, 1), and
the eternity of the world down there, as it saiépr‘ever and ever(lsa. 34, 10).
Why for ever and ever? But eternity (Netzach)ng and what is that which is
inclined to the west, and a second one, whichdkned to the north, and the third
which is below, that is three? But you said twoeels of the chariot, but at the
end of the presence is also eternity (Netzach)ithtdr ever and ever, forever is
one, and ever is another, together three. (Netzeathachim = forever and ever).

116. His students said to him: ‘Our teacher, frdnowe to below we know, but
we do not know from below upward’. He said, ‘Isdt the same from down up
as from up down?’ They said, ‘Our rabbi the asagnts not like the descent
down, because you go down running and the asceamitiso, also the one who
goes up can come down in a different way.” He saithem, ‘Go and see’ and he
explained to them; ‘The presence is above the seniteis below’ and what is this
presence? It is the light which emanates fromfitise light which is wisdom. It
surrounds everything as it say§he whole earth is full of his glory (Isa. 6, 3).

It is like the parable of the king who had sevenssand he gave to each of them a
place. He told them to sit one upon the other. Amone at the bottom said, ‘I
will not sit below and be far away from you’. Tkig said, ‘| go around and see
you all the day’. And that is,The whole earth is full of his glory. And why is

he with them? To make them stand and exist, ‘and are the sons?’ 1 told you
before that God had seven holy forms and they kiaesie duplicate in men as it is
said, ‘God made Adam in his own imagé(Gen.9, 6), and they are: right and left

leg, right and left hand, the body, and the covéwérircumcision. They are six
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but you taught us seven? Seven it is with his vefeit is written, and they were
one flesh (Gen. 2, 25), and she was taken from his ribg aswritten (Gen. 2,
21). He said, ‘Yes, from a rib of his side’, assdys, and from a rib of
holiness (Exod. 26, 20), and the Targum translates ith@sside of holiness. (Rib
= Tzela, side in Hebrew).

117. And which side is this? A parable: There waking who planted in his
garden sine male trees, and they were all palms.sdid, ‘If they are all male,
they will not live’. What did he do? He plantedi&rus between them and it was
one of the nine which he wanted to be male, bucities was female and that is
what is written, The fruit of the citrus tree” (Lev 23, 40), and it is translated as
the fruit of the citrus and the Lulav (heart of fhedm) is this glory. What Glory?
The glory of everything and the glory of the sorfgSmlomon, where it says,
“Who is she that looketh forth as the morning, fairas the moon, clear as the
sun, terrible as an army with banner$ (Songs 6, 10). That is the name of
female and her name was taken from Adam becaudewlge world cannot exist
without the female. Why is she called Nkeva? Beeashe has wide openings,
and she has more openings than the male and teetharbreasts, the womb and
the vagina. Why do you say that the Song-of-sesggory, are not all the books
of the bible glory? It is as Rabbi Jochanan s#ill:the books of the Torah are
holy, but the song of songs is the holy of holiesid what is the holy of holies? It
is holy for the holy ones, and who are these holgs@ They are the six edges of
a man and holy is for the whole man. This holthes citrus which is the glory of
everything.

118. Why is this name glory? Do not read gloryddm, read citrus (hadar).
This citrus is the one which is separated from thester of Lulav and the
commandment of the Lulav exists only in him, andih&undled with them all
and he is one. Lulav is like the spine as it s&psid boughs of thick tree$
(Lev. 23, 40) its branches must cover most of @ drthey do not, it is not worth
anything. This is like a man who protects his he&t his arms, his arms are two
and with his head they are three, that is a boadhe left, and bough to the right,
and the tree is in the middle, and why is it saidea in him? Because he is the

root of the tree.
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119. What are, the branches(Avei) of the river’? (Lev. 23, 40). They are the
two thighs of a man. Why are they mentioned? Bsedhe one which is bigger
goes to the west and from there it sucks its streagd the one which goes to the
north is younger by five hundred years and it ishi@ strength of the north west
and it is active and called by his name and theybath mixed together (arevim).

120. Another version has it that they are brancbésthe river because
sometimes they ix their actions with one anoth&vhy branches of the river?
This is the place where they are rooted, as it:sayse rivers flow into the sea
and the sea is not filled (Ecc. 1, 7). And what is the sea? It is theust

121. From where do we know that these seven atdedcaivers? From the
verse, From Mattanah to Nahaliel” (Num. 21, 19). Do not read Nahaliel read
Nahalei-El, rivers of God, and all six go one waipithe sea, and what is this one
way that strikes the balance between them? Asuitritten,“Before them went
pestilence and fiery bolts went out from his feét(Hab. 3, 5), and they are all
going to the same pipe/channel and from this chante the sea, that is, “from
Mattanah” (lumbar region/loins) to Nahaliel (rives6§God) and from here, that is
from the brain, was given to the rivers of God &odh there to Bamoth, and what
is Bamoth? It is translated in the Targum as ha Heights”. What does this
mean? Every Segula that follows a Zarga, and teemes,'from Bamoth (from
the hight$ to the valley which is in the field of Moav at tle head ofthe
mountain (pisga)that looks down upon the deseit(Num. 21, 20). Do not read
Moav read M-Av, that is from the father, the fatioérwhom it is said: Because
Abraham obeyed my voice the commandments which | ga tohim” (Gen. 26,
5). This field is the one at the top of the halihd it also looks upon the desert. It
is translated as the heave above this channdl,says, Thou are a fountain of
gardens and flowing streams from Lebanoh (Songs 4, 15). And what is
Lebanon? That is Chochmah. And what Byanches of the river? (Lev. 23,
40). It is the same which he gave to Israel, mearihe two wheels of the
Chariot.

122. We have been taught that there are ten wlaglsten sayings and each
wheel has a saying, it does not go around it, kesat go around this world. This

world is like a mustard seed in a circle. Why? c&ese the spirit that moves
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within it and through it stands and if it were ®ase for an hour or a moment the
world would cease.

123. This world has three wheels. How? The walohclined to the north and
south. The first wheel is north and west (Hod} itemale and turns in us north-
west in order to think. Its power is north-wesiattis the left thigh. There is a
second wheel and it is west and male so as totsgpwer is in the west. This is
the victory (Netzach) the perpetuation of the worlchere is a third wheel and its
power is west-south. Why did you say it was theoed, saying the right thigh?
Which is the power of the south-west? It is thenidation of the world (Yesod)
as it says of him, The just man is the foundation of the world (Pro. 10, 26).
A second power stands behind the chariot andris lower stands in front of it
and the just man stands in the middle. He come&am his height. Do not read
height (rom), read south (darom) of the world. isithe minister of these two and
the soul of all living is in his hand because hehis worlds, and all things of
creation are in his hands and it is said of hi@n‘the seventh day he restednd
was refreshed (Ex. 31, 17), and he is the measure of the Sdbaat of him it
was said, Remember the Sabbath day to keep it hofy(Deut. 5, 12), and it is
also written, “Keep him in the seventh day” andltd seventh it was saidy6u
shall keep my Sabbath and fear my sanctuary(Lev. 19, 30), meaning keep my
Sabbaths and you will see my Temple.

124. And that is the tenth measure that is the oreasf the goodness of God?
Why is it said,"Keep my Sabbaths (Lev. 19, 30), and not my Sabbath? Itis a
parable of a king who had a beautiful bride andeweeek he invited her to stay
with him one day, and the king had good and bel®m@t. He said to them, ‘Be
happy on the day of my happiness because | am mgikir you and you glorify
me in return’. And what is, “Remember the Sabbalh’d “Remember” is for
Zayin the male, and “keep” is for Nun the brided amhat is the measurertu
will fear my temple” (Lev. 19, 30)? Keep yourself from thinking, thatbecause
my temple is holy because | am God who makes ydy bwerefore. “I am God
your healer” from every side.

125. And why is it said ‘everything he created tigiin the worlds’ and it was

not said ‘everything you created’? Because wesblé®d who imparts his
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wisdom to this living world and he gives everything/hy is it said, ‘Which made
us holy with his commandments’ and it is not s&ahd you made us holy and
you commanded’? This teaches us that the livingldsoinclude all the
commandments and with his compassion for us he g to us to make us
holy so that we might gain. And why is this? Besmwhen we gain by doing his
will in this world, we also gain the great worldxéo us.

126. He is the All and in his hand is the treasoiryhe souls and when Israel is
good, the treasury of souls gains coming and gointtis world, and if they are
not and do not come forth? That is what is saidllre son of David will not
come before all the souls of the body have comti’foiVhat are ‘all the souls of
the body’'? They are all the souls in the body dat. When the hesitant new
ones come out, then the son of David gains birttabse his soul comes forth like
the others.

127. A parable: A king had an army and he senmtlaelot of food and they
were lazy and did not eat what he sent them, theydt take care of it and it
went bad and mouldy. He came to see and chebleyf had sufficient to eat and
whether they had eaten what he had sent them. otfedfthem with mouldy
bread, and they were ashamed to ask for more. $aigly'We did not keep it,
how can we ask for more?’ The king was angry aodk the mouldy bread and
commanded them to dry it and repair it as much @s possible, and he promised
not to give them more until they finished the mguldead. They divided it and
each took his share. The diligent one put hisesirathe open air to keep it and
ate it well, and the other took it and ate it wgtleed and the rest he put away and
he did not care for it and it went bad and mouldyttsat he could not eat it at all
and he hungered and died. In his death he wasdcabout neglecting his body.
‘Why did you kill yourself? Is it not enough thgbu spoiled your food first and
after |1 had repaired it and gave it back to you) yeglected to care for it and
spoiled your share and you killed yourself?” Hewered, ‘What could | do?’
‘You should have kept it and if you say you coulat,ryou should have kept an
eye on your friend and neighbor who shared thedovath you, and tried to keep
it like him’. He was also asked, ‘Why did you kyiburself? Is it not enough that

you spoiled the bread, that you went on and kitleel material of your body and
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shortened you days, and may be that from you, good would have come forth
and they may have saved you and others from thiideeds, therefore suffering
will come to you from every side’. He hurried tosaver, ‘what could | do? | had
no bread and how could I live?” He said, ‘If yoadhworked and toiled in the
Torah you would not have answered with such impenite and stupidity. From
the words of your answer it is plain that you dat work on the Torah, because,
“Man does not live by bread alone but by everythinghat proceedeth out of
the mouth of the Lord.” (Deut. 8, 3). ‘You should have asked and looked
what it is by which man lives’.

128. And what is it that Proceeds from the mouth of the lord (Deut. 8, 3).
The saying ‘living in the Torah’ is that which pesds, and from there is the
saying that the ignorant one is not pious. If lmesinot deliver, he cannot be
called pious and even though he is merciful topgheple and he is ignorant he
cannot be called just. Because with what shalyjike mercy to his God? If he
does not deliver mercy he cannot be called a jast af God without the learning
of the Torah because all who learn the Torah retoency to their Lord, as it is
written, “Who rides upon the heaven to you help(Deut. 33, 26). When you
learn the Torah for me, then you help me, ahdde upon the heavens and
then "In his excellency in the sky (Deut. 33, 26), and the sky is like the saying,
‘in a room inside a room’ and it is translated ‘#se heaven of heavens’ therefore
“man does not live by bread alorie(Deut. 8, 3). Therefore it is writtenAhd a
rich man will answer with impertinence” (Prov. 18, 23), because if you learned
the Torah you would not have answered as you didoaen punished. And what
is the punishment? | have already explained.

129. What is the meaning ofThe wise man will answer with knowledge of
the spirit” (Job. 15, 2)? That means that his knowledgesar o the spirit, as it is
written: “And the spirit of the Lord shall rest upon him, the spirit of Wisdom
(Chokhmah)and Understanding (Binah), the spirit of counsel andmight, the
spirit of Knowledge and fear of the Lord (Isa. 11, 2, 5). You said, ‘These
things’, what is the meaning of this? You saidtt@aunsel is giving Mercy
(Chesed) Might is the measure of Judgment (Gevur&mopwledge (Daatis the
truth and also the knowledge with which a man exasithe truth. Fear of the
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Lord is the treasury of the teaching (Netza@nd Hod). That is like what the
people say, but this one is above the other. RAkiva said, ‘All that God
created, he also created its opposite as it is $amd has even made the one
side with the other’ (Ecc. 7, 14). And what is the treasurerhé fear of the
Lord is his treasur€’ (Isa. 33, 6). Therefore a man should be religiand then
he can learn the teaching. It is like a man whatwe buy some date palm honey,
but he did not bring a vessel to carry it in, higl sa will carry it in my hands’. It
was very heavy and he was afraid that he wouldhisaclothes or spoil them, he
threw the honey on the ground. He was punishecetwince because he lost the
honey, once because he also lost his money. Fdélae tord is above, in the hand
of the Lord, and it is also his strength, and tinsd is called the scale of merit
because it turns the world toward the scale of tmand this is as it is written,
“And his delight shall be in the fear of the Lordand he shall not judge after
the sight of his eyes neither shall he reprovafter the hearing of his ears (Isa.
11, 3), but he inclines toward mercy, towards tbaes of merit, and from there
counsel comes out and from there health comestwthe world and from there
is, “The shepherd the stone of Israél(Gen. 49, 24), and that is the place which
is called ‘There’, as it saysAhd ‘there’ was the hiding of his power (Hab. 3,
4).

130. Rabbi, from whom we have received explanatexplain this truthfully.
How truthfully? Tell us the meaning of the versAnd rays go out from his
hand” (Hab. 3, 4). What does it mean when it saysstand after this it says
‘his hand’ surely it should sayis HANDS? There is no difficulty because it also
says, ‘And the anger of Moses waxed hot and he cast theblas from his
hands” (Exod. 32, 19), but it is written in the biblefrom his hand’ and it is
also written, His hands were faith till the coming of the suh (Exo. 17, 13),
and he did not say ‘faiths’. They said: Rabbi, ask you to clarify and you
confuse us, you taught us that the first is ths fw be answered and the last, last.
What is the meaning of “Rays coming out from hindi& | have already
explained to you in the words | said (in the templeave already explained to
you). They were ashamed, he saw that they werareshand began and said,

"The water was there and from it came the firehe¥ said to him: ‘So the water
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includes the fire, what then are the five rays® d4id: ‘The five rays are the five
books of the Torah and the five fingers in the tighnd of man.” ‘Rabbi, you said
after the words of Rabbi Jochanan, that they aewlo arms of the world.” He
said: ‘Well! These rays are used for the two rayden him’, ‘and what are they?’
‘Below’, he said angrily. ‘And what above?’ ‘Feairsin,” he told them.

131. Fear of the Lord is the first treasure as Raiai said: it is written, And
God said, let there be light and there was ligtit(Gen. 1, 3). It did not say, ‘and
it was so’. That teaches us that this light was/\great and no creature could
look upon it. God hid it for the just men of theudre and it was the measure of all
the good in the world, and it is the power of acpres stone which is called
Socheret and Dar. Why is it the measure of Dae2aBse God took one part of a
thousand from her shining and he built from it aliéul decorated stone and he
included in it all the commandments. And Abrahaame and asked for power
and he was given this stone. He did not wantut, e gained and took the
measure of Mercy as it is writtenTHou hast given mercy to Abrahani (Micha
7, 20). Isaac came and asked for power and heaisasgiven this stone but he
did not want it, and he took that measure of micdited Fear (Pachad) as it is
written, “And Jacob swore an oath in the name of the fear dfis father Isaac’
(Gen. 31, 53). Jacob came and he wanted the stwhéhey did not give it to
him, so he was told: ’As Abraham is above and Isaamder him you will be in
the middle and take the three.” And what is theldi@? It is peace, as it is
written, “You will give Truth to Jacob”. Truth and peace are one as it is written,
“Peace and truth shall be in my days(Esther 9, 30). This is like,And | will
feed you with the heritage of Jacob your fathér(Isa. 58, 14), which means that
complete heritage which includes the Mercy and Tmath and the Peace,
therefore he said,The stone which the builders rejected the same hd&gcome
the head of the cornef (Psa. 18, 22), and the explanation is: The stiba¢
Abraham and Isaac, the builders of the world, tegtcbecame the foundation
stone.

132. Why did they reject it? It was saidB€cause Abraham obeyed my voice
and kept my charges, my statutes, and my laws(Gen. 26, 5). Why my

charges? So said the measure of Mercy: ‘All thgsdhat Abraham was in the
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world, I did not have to do my work because Abralstond there in my place and
kept my charge because my nature is to purify (¥@)gthe world and even when
they are guilty | forgive them and still bring themack, and | bring into their
hearts to do the will of their Father in heaven afidhis Abraham did, as it is
written, “And Abraham planted a tree (tamarisk)in Beer-Shebd (Gen. 21, 33),
and he gave his bread and his water to all thelpaxfghe world and he spoke to
their hearts: for whom do you work? Work for Gduk tGod of heaven and earth,
and he preached to them until they returned. Howe know that he forgave the
guilty also? As it is said,Shall | hide form Abraham that which | do seeing
that Abraham shall surely become a great and mightyation?” (Gen. 18, 17).
But | forgave them because | knew that he would faskMercy for them and
would receive it. It may be that Abraham did nabw that they could only be
saved through his merit, and from here is the spyifhe one who comes to
purify you, help him, and the one who comes toldegfou, open to him.” Some
people say ‘He opened them for him’ and that istwkahewn to me. What is
opened for him? Those who are always open to mvg fany commandments
my teaching’ (Gen. 26, 5). He said; ‘Because | did not wdrg stone I'll keep
my laws and commandments.” Why my teaching? Bszaeven though
instruction and explanations are kept above, havkhem and followed them.

133. What is: From thence is the shepherd the stone of IsraglGen. 49, 24).
Because from there the stone of Israel takes wsistument. And what is there?
The supreme Justice. And what is that? The gesedrd (sachar) from the north
which is socheret and the stone which dwells (dandgerneath is called Dar. And
what are the Rays? As it saysRdys from his hand to hinf, they are the five
fingers.

134. Rabbi Rechumai said: So | received: When Mazg Rabbi, peace be
with him, wanted to know the knowledge of the hamouand blessed name and
he asked, Show me your majesty (Exo. 33, 18), he wanted to know, why it is
that the just men receives evil and the bad magives good. He got no answer
about this question. Do you imagine that Mosesndidknow this secret? But, he
said: | know the paths of the powers but | do kiwbw how it is spread in
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thought. | know that the truth is in the thoudttt | do not know its parts. He
asked but received no answer.

135. Why does good come to the bad man and evilectinthe just? Because
the just man did wrong in the past and now he rEghed. And if you say, ‘Can
one be punished for the sins of his youth? Raliio8 said that in the court
above they punish only from twenty years on. Hd:shdid not speak about my
life, | said it was in the past.” They said, ‘Yoonceal your meaning.” He said,
‘Come and see, it is a parable to a man who plamtéde in his garden for grapes
and it grew sour grapes. He saw that it was natessful so he put a fence about
it, planted again, cleaned the vines and he satittihwas still not a success so he
fenced it and planted and cleaned. How many tinkés3aid, ‘For a thousand
generation’ as it is said,The word which he commanded for a thousand
generations (Psa. 105, 8). And that is why it is said tha23enerations were
missing and God planted them and rooted them inyeyeneration.

136. Rabba said: ’'With the help of just men therldiovas created, who
understand their sins?’ (Detach from their sins)it is written, ‘But your
iniquities have separated between you and your God and youmsi have hid
his face from you’ (Isa. 59, 2). So if you did not have your sihere would be
no separation between he and you. Rabba took aam@dmrought him to Rabbi
Sera, they asked him but he did not answer. Iléirygins had not have been he
would have answered. How could he have answerBdfugh his soul. Then
has man another soul that he carries? Yes, bedasags, And he breathed
into his nostrils the soul of a loving being(Gen. 2, 7). Man has a breath of life
without your sins, otherwise the soul is not pufiéhat is the difference between
him and you, as it is written,Thou hast made him a little lower then God
(Psa. 8, 6).

137. What is, little” (Psa. 8, 6). He is talking here about meritsypi@od,
blessed be he and blessed be his name has no&imertainly does not come
from him. But the evil action certainly comes fonim? You mean, He comes?
Say rather that he comes from God, till David coraed kills him. That is the
meaning of;'my heart is dead in mée (Psa. 109, 22). As David saidBécause |

could not conquer him neither doth evil dwell withthee’ (Psa. 5, 5), and what
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did David win? That he was (not) silent day anghhiand he composed for God
the teaching of the height, because in every Hoairda man studies the Torah for
its own sake the teaching from above is joined tml,Gand that is what is said:
Man should always study the Torah and not event$osake because from ‘not
for its sake’ comes ‘for its own sake’. And whatthis Torah about which you
speak? A bride who is adorned and crowned anddesl all the commandments
and she is the treasure of the Torah and she ibritle of God, as it is written,
“Moses commanded us a law, an inheritance for the sembly of Jacob
(Deut. 33, 4). Do not read inheritance (moraskayliwedded (meorasah). Why?
When Israel deals with the Torah for its own sdientshe is the bride (arusah) of
God and she is the inheritance (morashah) of Lsrael

138. Rabbi Rechumai said and preached: Why did Taaia by giving birth to
Peretz and Zerach? Because her name was Tantar,adisA\mnon (the upright
sister of faith). Why is Peretz called after tlzen® of the moon? Because it burst
forth (waxing and waning of the moon) and it builgs for the future. Zerach is
called after the name of the sun because the saiwisys shining (rise, come
forth) and rising. And how is it then that peretzhe first-born, and that the sun
is bigger than the moon? There is no difficultyehet is written, One put out a
hand” (Gen. 38, 28), andthen came out his brother that had the scarlet band
upon his arm and his name was called Zera¢hGen. 38, 30) because he was
supposed to be the first and that because God kimatfrom him would come
David and Solomon who will in the future sing theng of songs, he put him
back.

139. Why is she called Tamar and not other namesfalse she is female?
You mean you think she is female? She is both raatk female because all
palms include both male and female. How? Lulawm&e, and fruit is male from
the outside but inside it is female. Ho? The stohthe date is split like the
woman’s organs and it opposes the potency of thenmo

140. And God created themmale and female created he theim(Gen. 1,27).
Can one say this? It is writterG6d created man in his own Imagéand then,
“will make a helpmate for him’ (Gen. 2, 18), and he took one of his ribs and

closed up the flesh theredf(Gen. 2, 21). But why is it written Yetzirah and
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Assiah in the making of the soul? Assiah is mald g&emale, and he put it as
Yetzirah when he put the soul into every body afheane, when it was gathered.
How do we know that gathering is Yetzirah? Becaitise written, ‘and God
formed (Yetzirah)out of the ground, every beast of the field, and evy fowl! of
the air, and brought them to the man to see what heould call them’ (Gen. 2,
13). And it is written, “God blessed them”. Femabuls come from Nunand
the males come from what is inclined towards themdhe Zayinr. And it is
written about the snake tempting Eve, ‘Becausesbet is from the north | will
tempt her quickly’. What was this temptation? Bessmahe was already in her.
141. His pupils asked how do we know that this i®®uHe said to them: The
wicked Samael conspired with all the hosts on haghinst his master because
God said, And let them have dominion over all the fish of thesea (the
angel3, and overthe fowls of the air” (Gen. 1, 28). He said tortheHow can
we make man sin and separate him from God? Anda8lagathered all his
armies and looked upon the earth for an ally likeself and he found the snake
who had an upright image.  And Samael came tombsan and said,God
said, do not eat from all the trees in the gardeh(Gen. 3, 1), and God said, ‘I
will add to this and ask more so that they willdemt away’ Eve said to the snake.
“God prevented us only from the fruit of the tree inthe midst of the garder,
and it was said only of the tree of knowledge. 8einthe snake went and he
touched and pushed the woman on to the tree andioslohed the tree of
knowledge and she said, “Do not touch it, you wi#”. What did Samael do?
He went and touched and pushed the woman on ttrébeof knowledge again
and she touched the tree and she did not die. alde ‘th the same way that you
did not die when you touched it, you will not dfeyou eat of it. So Eve ate of
the fruit and she gave it also to Adam her huslaamtishe was punished by death.
Between the words of the Rabbi and words of thalpupom do you listen to?
The snake was also punishedlpbn thy belly shall you go and you will eat
dust all the days of your life¢’ (Gen. 3, 14), andHer seed shall bruise your
head and you shall bruise their heel (Gen. 3, 15), and Samael was also
punished by becoming the minister of Evil-doing floe future. When God will

uproot the kingdom of Edom soon in our own daysviilehumiliate him first as it
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is said: ‘And it shall come to pass in that day that the Lordshall punish the
host of the high ones on high and the kings of thearth upon the earth” (Isa.
24, 21), and the saying, and the death, and théslpment, is all because she
(Eve) added on to the commandments of the Lordadadt this it was said, “All
who add, take something away and the NAME will fighr eyes with the light of
his teaching and will put his fear in our heartsl awll purify us towards him
which will lighten our hearts and will awake thealteof understanding and will
make the eyes to shine with SPLENDOUR.



